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Tr1 an

Chuyén khdo nay nguyén la bai no6i chuyén tai Co
quan Pho théng Gido 1y Pai dao vao ngay 08-11-1999
(01-10 Ky M#o). Sau d6, mot phan ndi dung chu yéu da
lan luot ding trén tap chi Nghién ciu va Phdt trién
(Hué, hai s6 quy 2 va quy 3-2004), va tap chi Vin héa
Nghé thudt (Ha Noi, hai s6 thang 9 va thang 10-2004).

Bén dich tléng Anh in kém theo chuyén khao nay s&
khong the goi dén quy ban doc néu nhu toi thiéu sy tro
gitip rit quy hoa ctia biao d¢ Lé Anh Minh va hién
huynh Lé Quang Minh. That vay, bao d¢ Anh Minh da
mi¢t mai cong tac cung toi trong Vlec chuyen ngu: Véi
kinh nghiém cua mot giang vién tiéng Anh, hién huynh
Quang Minh dé danh nhiéu thoi glan doc k¥ lai ban dich
va nhuén sac rat cong phu. Toi xin bay to long blet on
sdu sdc d6i voi ca hai vi. Sau cung, t61 xin cam on tat ca
cac tic gia c6 tac pham duogc trich dan trong chuyén
khao nay. Cac thong tin kha tin ctia cac vi 4y da giup bai
viét ctia t6i dugc phong phti thém rat nhiéu.

Hué Khai

Thang 01-2008
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TIEN DE VAN HOA
MO DPAO CAO PAI
I. LOIMO

Trong chuyén khao Peasant politics and religious
sectarianism. Peasant and priest in the Cao Dai in Viet
Nam (Chinh tri ndng dan va gido phdi: Nong dan va
thﬁy tu trong dao Cao Pai ¢ Viét Nam), Jayne Susan
Werner viét: “Pao Cao Pai dwoc thanh ldp o Sai Gon
nam 1925 (...). Khong ldu sau khi thanh ldp, ton gido
méi ndy da c¢é dwoe dong ddo tin @6 ¢ khdp ca Nam
Ky

Can ctr theo “So wéc lwong tin do Cao Pai do Thong
doc Nam Ky cho biét, trong mdt bdo cdo gdi Toan
quyen Bong Duong ngay 14-12-1934. Ho so riéng clia
Thong doc Pagés™® Wermer viét: “Vio khodng ndam
1930, co tir nam tram ngan toi mot triéu nong dan theo
Pao, trong lic tong sé dan la tir bon téi bon triéu
rudi.”?

Con sb nira triéu hay mdt tri¢u tin dd nhu dan trén
trong thuc té di timg gy ra nhiéu tranh luan. Nhu mot

" [Werner 1981: 4]. Luu y — Cudc chu nay cho biét doan trich dan
trén day muon trong mot quyén sach cua Werner Xuit ban nam
1981, trang 4. V& chi tiét cua ngudn tai liéu, xin xem “Thu tich”
& cubi chuyén khao nay (tr. 50).

* [Werner 1981: 72].

3 [Werner 1981: 4].

tong két so bo, Victor L. Oliver viét:

“So liéu théng ké vé sur phat trién ciia dao Cao Pai
trong nhitng ndm dau tién thi Ion xén va khong ddng tin
cdy. Nguyén Vin Tam néi rang Pao ¢ dwoc gan 30.000
nguoi nhdp mon trong sau thang. Cho toi thang 10-
1926 s6 tin do da tang lén 50.000 nguoi® Vén hay
cong kich dao Cao Pai, Duncanson néi bong gié rdang
ong Lé Van Trung la nguoi hop dong thué nhian cong
nén dit sirc huy dong 50.000 nguoi cé mdt tai 1é Khai
minh Pai dao. Duncanson dm chi rang nhiing thanh
vién dy phdi dwoc coi la nhitng ‘tin @6’ khd nghi.®
Trong nam 1928 éng Lé Vin Trung khdng dinh c6 trén
mét triéu tin do. Cing nam nay, nhdt bdo L’Opinion
céng bo con so 700.000 nguoi. Bic bo con sé nay, trén
bdo La Presse indochinoise Maurice Monribot viét rang
chi ¢6 chirng 200.000 tin @6 ma théi.®

“Nguyén Tran Hudn viét rang cho téi nam 1931 dao
Cao Dai co khoang 500.000 tin do D Céc cay bit khdc
da bat dong véi nhau vé con s6 woc tinh nay. Chang
han, Ellen J. Hammer tin rang dao Cao Dai cho toi nam
1930 da c6 trén mot triéu tin do0;® Meillon trong Les
Messages spirites 70i rang cho t&i nam 1930 sé tin do
Cao Dai chiém khodng mot phan tam (500.000) tong so
ddn mién Nam;® G. Abadie viét rang vao nam 1932, s6
tin d6 Cao Padi & Nam Ky lén toi con s6 ‘hon mot triéu

* [Nguyén Vin Tam 1949: 4-5].

> [Duncanson 1968: 125-126].

% [Smith 1970: 341].

7 [Nguyén Tran Huén 1958: 273].
¥ [Hammer 1954: 79].

’ [Meillon 1962: 14].
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nguoi trong lic sé dan la ba triéu rueei.” "

“Bat déng quan diém vé sirc manh thuc s cia dao
Cao Pai thé hién bang s6 lwong tin dé tie nam 1925 dén
nam 1932 dwong nhuw cho thdy vé phia mét s6 nguoi da
¢ thai do mién cuong khong muon thira nhdn su thanh
cong ciia dao Cao Dai. Vé phia khdc, nhitng tuyén bé
cwong diéu ciia nhitng nguwoi khdc goi cho thdy mot tw
thé phong vé khi doi dién véi sy cong kich. Nhitng s6
wéc tinh dwoc thoi phong ndy la mét cé gdang nham
cuwong diéu manh hon nita sy thanh cong cua dao Cao
Pai va nham cdi thién hinh anh ciia ton gido nay doi véi
cong ching.”'"

Sau khi bién giai nhu thé, Victor L. Oliver khing
dinh: “Tdc gid tin rang vao nam 1930 sé tin d6 Cao Padi
(gom cd nguwoi Iom va tré em) wdc tinh dé ddat la 500.000
ngwoi. Trong bdt ky truong hop ndo, thim chi véi
nhiing con s6 wéc tinh khiém ton nhdt ching nita, sw
phat trién mau le cua dgo Cao Dai trong nhitng nam
dau tién van cé y nghia quan trong.”"?

Cung quan diém v6i Oliver, khi chép nhan sb lugng
tin dd tr ntra t&i mot triéu vao nam 1930, Werner khéng
dinh rang: “Pao Cao Pai la phong trdo qudn ching
réng 1ém xudt hién dau tién & Nam Ky...”"

Tai sao dao Cao Pai lai ra doi & Nam Ky va 16n
manh mau le & Nam Ky vao dau thé ky 20 chir khong
phai 1a mét mién dat khac, va vao mot thoi gian khac?
C6 thé néu ra mot trong nhiéu yéu to gitip giai dap cau

1% [Gobron 1950: 103].
"' [Oliver 1976: 41-42].
12 [Oliver 1976: 42].

1 [Werner 1981: 15].
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hoi trén, d6 1a: Nam Ky c6 di mét tién dé vin héa thich
hop dé mo dao Cao Pai.

Theo Thach Phuong, dic tinh vin hoa ndi troi cia
Nam Ky la: cé1 mé trong giao luu, nhay bén voi cai

6i; thAm nhudn mot tinh than dan chi, binh ding;
nhan nghia, bao dung; khong chiu go b6 trong nhiing
khuén méu phong kién cimg ngac( Y Vay, phai chang
nhing dic tinh d6 da khién cho ngudi Nam Ky sém dé
dang chép nhan duogc dao Cao Pai, cho du ton gido moi
nay c6 nhiéu khéc la hon céc ton gido sin co tir xua?

Ngoai ra, nhimg diéu kién thién nhién dic thu cua
Nam Ky khong the khong tac dong va dé lai ddu 4n dam
nét trong doi séng vat chat, tinh thin va tdm linh cua
ngudi dan Nam Ky. Tran Thi Thu Luong va V& Thanh
Phuong thay rang: “Trong boi canh ma nhitng tén gido
I6m ciia thé giéi khdng cé diéu kién dé gay anh huéng
manh thi manh dit Nam Bé [Nam Ky] thé ky 18-19
(thdm chi la cd khi sang thé ky 20) la noi thudn loi cho
cdc ton gido dia phwong cé diéu kién nay sinh..” "

Do do, khi khao sat su ra doi va phat trién ctia dao
Cao bai & Nam Ky, ciing can quan tam tim hiéu bbdi
canh dat nudc, con ngudi da sinh thanh va dudng nudi
dao Cao Dai, mot ton gido cod nguén géc ban dia nhung
tur khi mai hinh thanh da som dat Iy tuong phd do toan
cau.

** [Thach Phuong 1992: 249, 253, 254, 258].
' [Tran Thi Thu Lwong 1991: 42].
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Nhan dé chuyén khao ndy néi t6i dia danh Nam Ky.
Sao lai 1a Nam Ky thay vi Nam B¢ hay mdt cai t€n nao
khac?

Khao sét lich sir ra doi nhimg tén goi cho mién dat
phuong Nam cta T6 qudc, co thé xac dinh nim 1834
(d6i vua Minh Mang) dia danh Nam Ky bat dau xuét
hién, theo nghia Ky ¥ 1a mot cdi dat; Nam Ky 13 cdi
dat phuong Nam. Mai dén thang 5-1945, sau khi phat
xit Nhat 1t d6 thuc dan Phap (09-3) bao chi méi bat dau
dung tén goi Nam Bo thay cho Nam Ky,"'® theo nghia
B 4F 1a mot phan; Nam B¢ 1a mot phan dat nuée &
phia Nam.'”

DPao Cao Pai chinh thirc ra doi nam 1926, khi dy cai
tén Nam B9 chua hé c6. Nhu thé, danh xung Nam Ky
trong chuyén khao nay hoan toan hop 1y."'¥ O day tén
goi Nam Ky duoc tam hiéu 13 cai tén mang tinh van hoa,
no lién hé thoi gian tir nhitng nam 20 caa thé ky 20 (khi
dao Cao Dai ra doi) tré ngugc vé thé ky 17 (thoi Nam
tién khan hoang, phé rimg dung nudc cua cac thé hé luu
dan tridu Nguyén) chir khéng chi han dinh tir nim 1834
trd di, khi danh xung Nam Ky Luc Tinh chinh thirc di
vao lich str dan toc.

' [Bang Giang 1992: 11, 14].

' [Bang Giang 1992: 11, 14].

'8 Tén goi Nam Ky noi ddy khong lién quan toi giai doan lich sir
ngin ngai tir 01-6-1946 dén 19-5-1948, 1a lac thuyc dan Phap
dung 1én moét chanh quyén bu nhin. Trong chuyén khao nay, toi
chu ¥ ghi thém [Nam Ky] sau cai tén Nam B¢ trong nguyén van
mot so tac gia dugce trich dan.

Trén day noi rang Nam Ky 13 cai tén mang tinh vin
hoa nham tach no ra khoi nhimg ¥ nghia vé chinh tri va
lich str. Con tir van héa trong cum tir tién dé van héa
ctia nhan dé dugc dung theo ¥ nghia nao?

To1 muon hiéu n6 theo y nghia da dugc cong dong
qudc t& chap nhan tai Hoi nghi lién chinh phi vé cac
chinh sach van hoéa hop nam 1970 tai Venice, ma
Federico Mayor, Tong giam déc UNESCO, nhic lai nhu
sau: “... vin héa bao gom tat cd nhitng gi lam cho ddn
téc nay khdc véi dan toc khdc, tir nhitng san pham tinh
vi hién dai nhdt cho dén tin nguéng, phong tuc tdp
qudan, 16i séng va lao dong.”"”

Theo ¥ nghia 0, tién dé vin héa duge hiéu 1a tat ca
nhimg diéu kién can thiét c6 truéc vé van hoa dé cho
dao Cao Dai khi méi xuat hién chang nhimg vira phu
hop v6i nép séng, phong tuc tip quan, tin ngudng ngudi
dan Nam Ky ma lai vira c¢6 sac thai khac hon cac hinh
thire tin ngudng san c6 tai Nam Ky, cai ndi ctia nén ton
g140 mdi nay.

Khi thy rang tién dé van hoa do 1a cai riéng (ddc thu)
cua phuong Nam thi, n6i nhu Son Nam, ciing s& “hiéu
thém tai sao mién Nam c6 vai sdc thdi ton gido ma
ngoadi Bic ngodi Trung khéng cé...”*” Béi 18, nhu Dinh
Vin Hanh d3 nhin thdy, & Nam Ky vén ¢ sdn “nhitng
tién dé sdu xa dwa dén nhitng ddc diém vé doi song van

19

http://www .findarticles.com/p/articles/mi_m1310/is_1989 Nov/ai_8171031/pg

2.
2 [Son Nam 1971: VII].
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héa tinh than va tam linh cia nguwoi Viét” trén mién dat
nay.*

Budc dau tim hiéu tién dé vin hda mé dao Cao Pai &
Nam Ky, chuyén khao nay chi moéi tam xét dén nam
khia canh sau:

1. Tinh mo cua dia ly thién nhién Nam Ky;

i1. Tinh m¢& va dong cua lang Nam Ky;

iii. Tinh da dén toc va da tin ngudng cta dat Nam
Ky;

iv. Cé tinh nguoi Nam Ky; va

v. Nhu ciu tdm linh ngudi Nam Ky.

Trinh bay nam khia canh trén, t6i thir chét loc, van
dung, khai thac két qua cac cong trinh nghién ctu da
cong bd cua cidc nha khoa hoc xa hoi trong va ngoai
nude. Céc tac gia ay déu & ngoai cong dong Cao Dai va
vi thé nhitng ¥ kién cua ho duc két noi day s€ gitip hiéu
thém mot cach khach quan vé sy ra doi cia dao Cao bai
¢ Nam Ky vao dau the ky 20.

Noi cach khac, theo nguyén tic “thudt nhi bdt tic”
cua Khong Tir, t61 mong sao may 1y 1€ trinh bay trong
chuyén khao nay c6 thé thoat ra ngoai tu y va dinh kién
chu quan dé may ra gép duoc phan nao nhan thic vé
tién dé vin hoa cua viéc md dao Cao Dai, mét ton giao
tré¢ da thuc sy hién di¢én trong doi song tam linh dan tdc
qua hon ba phan tu thé ky.

2! [Pinh Van Hanh 1999: 30].

II. TINH MO
CUA PIA LY THIEN NHIEN NAM KY

Nam Ky gom mién Péng Nam Ky rong 27.920km’
va mién ddéng bang chau thd song Ciru Long rong
39.950km?, hinh thanh hai vung thién nhién 10 rét. Véi
dién tich 67.870km”, Nam Ky 1a chau thd 16n nhat cua
viung Dong Nam A va 1a déng bang 16n nhit cua Viét
Nam.*? O vao vj tri trung tdm ciua Pong Nam A, Nam
Ky tr 1au da dugc xem 1a “dia ban thudn tién nhat trong
viéc noéi lién va giao luu moi mdt voi cdic nuwée ling
giéng trong khu viec” >

1. VI TR MO CUA NAM KY

TRONG KHU VUC DPONG NAM A

C6 nguoi xem Nam Ky 1a vi tri ngd tu duong cua céc
cu dén va cac nén van hoa, van minh.*¥ Do d6 Nam Ky
da som la vi tri hoi tu cac luéng van héa Bong Tay, mot
giao diém dong, thoang, va md.*> Tinh than bao dung
ton gido & Nam Ky ciing 1a dic diém chung cua cac ton
gido & Dong Nam A, chap nhan cung hién hiru, khong
ky thi va khong c6 xung dot, chién tranh ton gido.*®

2. HE THONG SONG NUGC NAM KY LA UU

THE MO DE NOI LIEN VAN HOA BPONG TAY

Song ngoi, kénh rach cia Nam Ky nhi€u va chang
chit. Co6 sach cho rang tong so chiéu dai song va kénh

* [Huynh Ltra 1987: 17, 19].
» [Pinh Van Hanh 1999: 12].
** [Pinh Van Hanh 1999: 13].
% [Pinh Van Hanh 1999: 13].
%% [Pinh Van Hanh 1999: 308].
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rach 16n 1én t&i trén 5.000km.*”

Pong bang song Cuu Long hai mat giap bién. Trén
cing mot chau tho c6 nhing con song chay nguoc chiéu
nhau: c6 song d6 ra bién Pong, c6 song do ra vinh Thai
Lan ¢ phia Tay. Hon nira, nhiing con séng dé lai duoc
cac con kénh ndi véi nhau, nhu thé ndi nudc chay vé
bén Dong véi nude chéy vé bén Tay.*®

Tai dong bang mién Tay Nam Ky, theo Va Tu Lép,
“Ngoai hé thong Ciru Long, (...) con rdt nhiéu séng nho
va kénh dao. O phia Tdy Nam chdu thé, cdc séng ngoi
néi véi nhau chang chit va chday ra ca bién Pong va
vinh Thai Lan do chiu anh huong manh cua thuy triéu.
Theo nhip diéu thity triéu, khi thi nuwéc chay tiv Pong
sang Tay, khi thi chay nguoc lai, giao thong thuy that
tién loi.”>

Pinh Van Hanh cho rang dic trung doc dao nay cua
song nudc Nam Ky 1a mot “uwu thé néi tréi () khién
cho ving ddt nay nhw ‘mé dwoc moi ciea’ dé tiép cdn
véi xung quanh .

e Tom lai, tir nhitng y kién trén ddy, c6 thé rut ra diéu
gi?Y Pt Nam Ky & vao vi tri mé trong khu vuc Dong
Nam A, va c¢6 hé thong séng nude mang tinh mé va ndi
két Pong Tay. V&i hai dic diém nhu thé, cudc dat ay sé
san sinh ra nhitng tdm hon mo, thoang v&i xu hudng

T [KHXH 1982: 54].

*® [Pinh Vian Hanh 1999: 14].

* [Vii Ty Lap 1978: 161-162].

3% [Pinh Van Hanh 1999: 14].

3! Sau khi tong hop dit liéu khach quan cia cac nha nghién ciru
khéc, toi thir rit ra mot sd nhan dinh vé Iy do khai sinh ra dao
Cao Pai 6 Nam Ky. Nhitng rut tia cta t6i duoc danh dau e.

tong hop Pong Tay. Pia Iy Nam Ky c6 thé xem 1a mot
tién dé thuén loi cho sy ra doi cua dao Cao DBai — mot
ton giao ¢ tong hop cdc nén dao Iy theo phiong cham két
tinh kim ¢é, dung hoa Déng Tay”.%?

I11. TINH MO VA PONG CUA LANG NAM KY

1. TINH MO CUA LANG NAM KY

a. Dia hinh m¢

Theo Huynh Lira, lang & Nam Ky, dac biét ¢ d@)ng
bang song Cuu Long, “thuwong duoc hinh thanh doc theo
song rach. Thon xom thuong dwoc trai dai theo hai bén
bo song, bo kénh rach, khong co liy tre bao quanh, nha
cia nam o gitta vuon cdy trdi, dang triede nha la dong
nude, noi ghe thuyén qua lai, phia sau la dong
rugng.”d

Mot cach ti mi hon, Thach Phuong phan chia lang
Nam Ky ra bon dang quan cu chinh:

i. “Phé bién nhdt la logi hinh lang xém thzet lap
doc theo cdc tuyén séng rach; vuwon nha ndy noi tiép
vieon nha khac, hodac cach quang boi ruong lua.”

ii. “Khi dwong b phat trién thi lai xudt hién logi
hinh lang xom chay dai theo truc 19, nhung thuong
thuong nha cira, vuon twoc khéong lién tuc nhir & tuyén
song rach.”

i. “Mét loai hinh lang nita dwoc thiét lgp ¢ noi
vam séng, & cho gidp nuoc (noi hai dong nuoc do chiu
sw tdc dong cua thiy triéu gdp nhau). Nhiing tu diém
ddn cw nay thurong cé xu huwdng phdt trién thanh thi tir

2 [Lé Anh Diing 1996: 15].
3 [Thach Phuong 1992: 38].
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(hay thi trdn) vi la noi tdp trung qudn xd, co sé dich vu
swa chira, cvra hang, chanh vua va co khi ca cho bua.”

iv. O mién déng Nam Ky: “Lang xém nam trén
cdc doi, g6, hay trén nhitng giong dat cao...”"

Lang Nam Ky khong c6 lliy tre bao quanh, khong tao
thanh mot quan thé riéng biét, khong cach buc voi cac
lang khac nhu & Bic Ky.©”

N6i vé tinh mo cua lang Nam Ky, va so sanh su
twong phan voi lang Bic Ky, dang luu y to1y kién cua
Tran binh Huou, mét tac gia mién Bic. Ong nhin thiy
mdi mot lang mién Bic gidng nhu mot hon dao tach
bi¢t, co luy tre bao quanh, voi 16i doc dao vao lang, di
qua mét cong kién co bang gach, c6 canh cira gd lim.
Do do, lang Bic Ky mang ¥ nghia bd phong, khong than
thién, it hiéu khach.®® Ciing vay, trong Nong dan a"ong
bang Bic Ky, P. Gourou nhan xet rang moi lang & Bic
Ky 1a mot quan thé khép kin, véi lily tre bao boc quanh
lang, v&i rao hay tudong bao quanh timg nha.®”

b. Thiét ché mé

Ngoai mat dia hinh mo, lang Nam Ky con mang tinh
mo vé mat thi€t ché.

Giai thich 1y do hinh thanh thiét ché m& ¢ lang Nam
Ky, di€u ma lang Trung Ky va Bac Ky khong co, Thach
Phuong 1ap luén rang Nam Ky la dat méi do Iuu dan
khai pha, “nén lang xom ¢ ddy c6 mot lich sir hinh thanh
va phat trién ngdn hon lang xém ¢ Bdc va Trung. Cdc

** [Thach Phuong 1992: 55].
 [Nguyén Phuong Thao 1994: 10].
3% [Pinh Vian Hanh 1999: 301].

37 [Nguyén Phuong Thao 1994: 9].

sinh hoat cia céng dong thon xd ciing long leo hon,
khong bi rang buoc boi hé thong quy tdc chdt ché va

nhitng nghi thirc reom ra, phién phirc nhw ¢ noi dat
~ 53(3%)
cil.

Lang Nam Ky khong c6 huong udc, than tich, than
pha®” cho nén, néi theo Thach Phuong, “ké cd nhitng
lang twong doi lau doi, thwong khd Iong léo vé mdt thiét
ché. (...) Dan lang néi chung khéng bi nhitng quy wéc,
nhitng 18 lang rang budc, cdu thic chdt ché nhw & Bdc
va Trung. »(40)

DPong quan diém nhu trén, Huynh Lira 1ap luan rang
lang & dat méi “chua bi rang budc bdi ludt 16, quy ché
nghiém ngat voi nhitng l¢é lang, huong woc phuc tap. Va
ciing khong co sw phan biét gitta nguoi da o lau voi
nguoi méi dén, gitta dan chinh géc va nguoi ngu cu. Tir
sau khi nha Nguyén thiét ldp va ciing co bé mdy qudn Iy
hanh chanh, tinh hinh co thay déi khdc hon, nhung nhin
chung thiét ché lang xa o ddy van Iéng léo hon so véi
lang xd & dong bang Bic BV

2. TINH BPONG CUA LANG NAM KY

Lang Bac Ky hau hét 1a lang c6. Mdi lang thudng c6
mot truyen thong va dan lang tu hao dugc bao thu cai
truyén thong xua ctl d6. Lang Bic Ky vi thé thuong 1a
cong dong ctia mot sb dong ho. Trai lai, Nam Ky la dat
moi, thu hit lwu dan tr x@ tu vé. Lang Nam Ky vi thé
cling mang tinh dong, nhu 1a mot thudc tinh ctia vung
dat moi. Tac nhan chu yéu tao thanh tinh dong nay

* [Thach Phuong 1992: 59].
3% [Pinh Van Hanh 1999: 302].
* [Thach Phuong 1992: 55].
*! [Thach Phuong 1992: 38].
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chinh 1a nhitng cudc di dan.

Str lidu c6 mot bang chimg cu thé vé tinh dong nay.
Thuc vay, sau khi dan ap cudc khoi nghia ¢ lang An
Dinh (tinh Chau DBdc), dé kiém soat dan lang, nim 1887
Phép 1ap thong ké. Két qua cho thay 407 gia dinh c¢6 gbc
géac tur 13 tinh khac nhau & Nam Ky, va truy ngugc nira,
thi ho lai tir mién Trung vao.“*?

Do tinh tr chiéng nay ma & Nam Ky hau nhu khong
c6 gia pha cua dong ho, va Son Nam giai thich: “Vé gia
phad gan nhir khéng c6, ngwoi khan hoang & Nam B¢
[Nam Ky] khéng ghi chép lai @é che giau Iy lich, dé
phongmt)ru’o"ng hop tru di tam toc, theo luat phong
kien.”

Tinh dong cua lang Nam Ky vé& mit néng nghiép con
thdy ¢ hinh thirc ruéng phu canh, diéu hau nhu hiém c6
& Bac Ky. Thé nao 1a ruéng phu canh? Tran Thi Thu
Luong giai thich: “Rudng ddt phu canh la logi rudng
dat c6 chi sé hiru khéng phdi la ngwoi ban thén
(xa).” "

Nguyén Coéng Binh viét: “Néu & dong bang séng
Hong chi ¢6 déi lang c6 ruéng phu canh ciia nguoi lang
bén canh, thi & dong bang séng Ciru Long phé bién cdc
thon xda co ruong dat phu canh, co nhiéu hé cé ruong
phu canh ¢ lang khdc, xa khac, t(fng khac, huyén khac,
tham chi tinh khac. Lai co nhitng ho co rugng dat phu
canh & nhiéu thén xda khdc, téng khac, huyén khdc.”™

Khi khao sat dia ba ctia 92 thon xi c6 rudng dat tu

2 [Phan Quang 1981: 214].

* [Son Nam 1993: 31].

* [Tran Thi Thu Luong 1995: 177].
* [Nguyén Céng Binh 1995: 77].
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nam rai déu trong 8 tong thuéc Nam Ky Luc Tinh & dau
thé ky 19, Tran Thi Thu Lwong phét hién 76/92 thon xa
dd co rudng dat phu canh. S6 chu phu canh 1a 1.159
ngudi, chiém 24,2% sb lugng chi (4.793 nguoi). Dién
tich phu canh 13 17.635 mau 6 sao, chiém 28,35% dién
tich rudng tu (62.202 mau 3 sao).*"

Tir két qua khao sat ruong dat Nam Ky thé ky 19,
Tran Thi Thu Luong nhan dinh: “Tinh hinh phu canh
rung dat ¢ dday da thé hién tinh chdt mé ciia né trén
phirong dién giao lheu sé hiru ruéng dat gitta cdc xd
thén. N6 dong thoi con thé hién tinh di dong cao ciia

néng dan Nam B¢ [Nam Ky].”*"

® Tom lai, lang Nam Ky mang tinh mo va tinh dong.
Pay ciing 13 tinh chat cia nguol Nam Ky. H¢ qua tat
nhién la nguoi Nam Ky c6 dau 6c c6i mo va sin sang
tlep thu c4i mé&i. Nho thé, khi tlep xuc voi cai moi,
ngudi Nam Ky dé dang bao dung, chap nhan, réi tich
cuc tng ho. Tinh cam, thai do ung xir nay rét thuan loi
cho su ra doi cua mot ton gido mdi nhu dao Cao Pai.

Thuc vay, thay vi di ing v6i cai méi, nguol Nam Ky
da mau le, nhiét thanh va dong ddo di theo mdt ton gido
mdéi nhu Cao Pai. Ho da nhanh chéng tao thanh mot
hién tuong khac thuong trong lich sir, khién cho vé sau
nay cac hoc gid phuong Tay phai goi d6 la mdt “lan
song”, hay mot “phong trao”. Hai tir ngit ndy c6 thé
khong thich hop khi noi té1 mot ton gido, nhung no lai
phan anh duoc phan nao cai hién tuong dong dao tin do6
Cao Pai nhanh chong phat trién rong khap Nam K.

* [Tran Thi Thu Lwong 1995: 178-179].
" [Tran Thi Thu Lwong 1995: 182].
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IV.TINH PADANTQC .
VA DA TIN NGUONG CUA PAT NAM KY

1. TINH PA DAN TOC

Theo Huynh Lua: “Nam B¢ [Nam Ky] ndi chung,
vung d‘ong bang song Cliu Long noi riéng, ngay trong
budi dau khai phd, dd c6 nhiéu dan téc song chung, xen
ké véi nhau. D6 la mét diém dang chii y so véi bt cir
viing ndo trén dat mede Viet Nam.”*

Thyc vay, tinh luén nguoi Viét (con goi la nguoi
Kinh), trén toan lanh thé Viét Nam c6 nim muoi bon
dan toc khac nhau. Riéng & Nam Ky, ngoai nguoi Vit
(Kinh) va Hoa (Hén) ra, c6 bay dan toc khic nhu sau:
Kho-me (Khmer), Co Ho (K’Ho), Cham (Cham),
Mnéng, Xtiéng (Stieng), Ma va Chu Ru.*”

Dan toc Viét. Nguoi Viét vao khai pha va dinh cu &
Nam Ky tir thé ky 17. Qua trinh di dan lién tyc cia
nguoi Viét dién ra doéng thoi voi chién tranh Trinh-
Nguyén. Cudc di dan cang 6 at khi cac chiia Nguyén thi
hanh chinh sach Nam tién.*”

Din toc Hoa. Cudi thé ky 17, theo Huynh Lua, nguoi
Hoa tir cac tinh Quang Pong, Quang Tay, Phuc Kién,
Triéu Chau, Hai Nam d3 dén 1ap nghiép 6 Nam Ky (M§y
Tho, Bién Hoa, Ha Tién, dong bang song Ctru Long).*"

Din toc Kho-me. Trudc thé ky 17, theo Pinh Vin
Hanh, khi chua c6 nhitng dot di cu cua nguoi Viét,
nguoi Hoa va ngudi Cham t¢i Nam Ky thi nguoi Kho-

* [Thach Phuong 1992: 43].

¥ [Tran Vian Giau 1998: 203].
% [Pinh Van Hanh 1999: 26].
>! [Thach Phuong 1992: 28-29].
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me va van hoéa Kho-me giit vai tro chi thé ¢ mién dat
3y (52)
nay.
Theo Dinh Van Lién, dan s6 ngudi Viét, Hoa va
Kho-me & Nam Ky cudi thé ky 19 nhu sau:® 3

VIET HOA KHO-ME
1862-1888 1.629.224 56.000 151.367
1895 1.967.000 88.000 170.488

Dan toc Cham. Vao thé ky 17, 18 mot s6 ngudi Cham
& mién nam Trung Ky da sang Cao Mién va Xiém (Thai
Lan), da tiép xtic va chiu anh huong cua cac nhom dan
cu géc Mi Lai va An Do. Pau thé ky 19, tro vé dinh cu
& Chau Ddc va mot sb tinh khac & Nam Ky, ho da mang
theo it nhiéu anh hudng van hoa ctia ngudi Mién, Xiém,
Mi, An.®Y Nam 1880, dan toc Cham & Chau Déc c6
khoang 13.200 nguoi.®

Cac dan toc khic. Ngoai cac dan tdc dd cd mit san &
Nam Ky trudc khi nguoi Viét dat chan toi, con c6 cac
gidng dan tir nudc ngoai ciing sém tim dén. Sy kién nay
duoc ghi nhan trong vai tac pham viét vao khoang cudi
thé ky 18, dau thé ky 19. Chang han:

— Gia Dinh thanh thong chi cua Trinh Hoai Puc
(1765-1825) ghi nhan diéu dy nhu sau: “Gia Pinh la dat
phuong nam cua nudc Viét. Khi moi khai thac, luu ddn
nude ta [Viét] cing nguoi kiéu ngu nhw nguoi Puong
[Hoa], nguwoi Cao Mién [Kho-me], nguoi Tay phuong,
nguoi Phi-lang-sa [Phap), ngwoi Hong mao [Anh],

>2 [Pinh Van Hanh 1999: 23].
>3 [Mac Puong 1991: 96].

> [Pinh Van Hanh 1999: 25].
> [Mac Puong 1991: 284].
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nguoi Ma-cao [Macao], nguoi Po-ba [Java] ¢ lan Ion
nhu’ng vé y phuc, khi cu thi nguoi nuwoc nao theo tuc
nuée ay. »(36)

— C6 Gia Pinh phong canh vinh, tuong truyén cua
Ng6 Nhon Tinh (?-1813), ké rang khi nguoi chau Au da
trang, nguoi Cha-va (Java) da den véi mo toc quin xodn
tit xuat hién & Nam Ky, bé ngoai khac la cta ho d3 timg
khién cho con gai di cho bo chay, con bon trai chéo ghe
thi to mo nhin theo:®”

Lii Tay dwong da trang bac,

Mom giot giat, miéng xéch xdc, hinh véc khac,
Giong than quy, than ma, than sat.

Con bung 1 te te chay vdt.

Quan O Ro mdt den thui,

Thé lo néi, dau quan riét, miéng trét moi.

In thién bong, thién tu’cmg, thiéen loi,

Thang cam chéo hat hat diing coi.®®

Cac dan toc cu tra 6 Nam Ky dén va bat dﬁu cO mat &
mién dat nay vao nhiing thoi diém khong glong nhau,
trinh d6 kinh té, t6 chirc xa hoi, ton giao co nhiéu diém
khac biét. Chang han, cach thirc to chic lang xi khong
chit ch& nhu Trung Ky va Bac Ky. Lang Nam Ky dugc
tao 1ap trong qué trinh ngudi Viét cung khan hoang va
cong cu véi nhidu dan toc khac (Kho-me, Chim,
Hoa).®” “Biéu ds co y nghia trong viéc giao luu, anh
hwéng lan nhau vé phong tuc tdp qudn, tén gido tin

*® [Huynh Lura 1987: 45].

°7 [Truong Vinh Ky 1997: 26-27].
¥ [Truong Vinh Ky 1997: 26-27].
>’ [Nguyén Phuong Thao 1994: 22].
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ngu"ong gitta cdc ddn toc. »+(60) Thach Phuong cho rang:

Nhiéu yéu té vin héa thuc tién cia ba con nguoi Hoa,
nguoi Kho-me, nguwoi Cham da dwoc luu dan Viét chon
loc, tiép nhdn mét cach hon nhién, khéng di ing, khong
dinh kién.”)

Nho vi tri thuén loi ctia Nam Ky, su giao luu van hoa
khong chi dién ra giira cac dan toc dang sinh sbng trén
mién dat nay ma con véi ca cac dan toc & bén ngoai nhu
Ma Lai, Xiém (Thai Lan), Java... va co lién h¢ voi nén
van minh Nam A d3 1au doi.®”

Pinh Van Hanh thay rang: “ song gitka cong dong
cdc dan toc Kho-me, Hoa, Cham von san tinh than bao
dung vé mdt tin ngwdng, nén tin ngudng, ton gido ciia
nguoi Viét ¢ Nam B [Nam Ky ciing hét sire déc dio
va da dang. Nam Bé [Nam Ky la manh ddt c¢é nhiéu tin
nguong, toén gido nhdt nwéc ta, voi nhing nét dic thi
ma noi khdac khong co. Qua trinh hinh thanh, du nhéap
va phat trién cia tén gido, tin nguong Nam B [Nam
Ky] gdn lién véi lich sir thang tram va ddc diém kinh té,
van héa-xa héi riéng biét ciia viing dit nay.”(63)

e Tom lai, trude khi dao Cao Dai ra doi, hoan canh
sinh sdng vira quan cu vira xen k& gitta dan tdc Viét véi
nhiéu dan toc khac trén manh dat Nam Ky trai qua hon
hai trim ndm d3 tao ra cho mién dit m&i mot diéu kién
vian héa mé va thoang, dé dang cho nhiing co hoi giao
lwu, hoi nhap. C6 thé néi ngay tir budi dau hinh thanh
mién dit méi, Nam Ky dd sdm c6 xu thé vin hoa da hé,

5 [Pinh Van Hanh 1999: 29].
%! [Thach Phuong 1992: 251].
62 [binh Van Hanh 1999: 29].
5 [Pinh Van Hanh 1999: 31].
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24 D4t Nam Ky - Tién dé van héa mé dao Cao Dai

cho nén Nam Ky khong hé di tng vi mot tin ngudng
tong hop nhu Cao bai. b6 la ly do khi hat gidng dao
Cao bai gieo Xuong dat Nam Ky, du trong lich st khong
tranh khoi co nhiéu lic thoi tiét qua khic nghiét, hat
gidng 4y van mau le ndy mam va troi 16n thanh tan 1a
sum sué cho dén ngay nay.

2. TINH DA TIN NGUOGNG

Tinh da dan toc ctia Nam Ky tit yéu dwa dén tinh da
tin ngudng. Giai thich 1y do da tin ngudng, H6 Lé viét:
“Thoi gian dai hon hai tram nam, bdt dau tir thé ky 17
sang nira cudi thé ky 19 nay, cing la thoi gian ldm
chinh chién, loan ly. Bao nhiéu nguoi bi nan duoi lan
tén miii gido. Bao nhiéu gia dinh tan tdc, cha lia con, vo
xa cho”‘ng... Di khai hoang noi ‘bién dia’ da la mot sy
ddanh cudc véi doi, phdi chdp nhdn rii ro nhiéu hon
nita. Trong khung canh nhw vay, nguwoi dan Nam B¢
[Nam K] tw nhién phdi tin twéng nhiéu vao sw hén, xui,
may, rii. Va dé khoi bi xui, bi rii thi ho phdi khdn vdi,
cau xin sw pho ho do tri cua Troi Phdt, than linh, 16 tién
ong ba va cd nhitng nguoi ‘khudt mét’. Nam Bé [Nam
Ky] la mdnh ddt ciia nhiéu tén gido, nhiéu tin nguéng
mét phan la vi thé.”®Y

binh Van Hanh xac nhan: “So voi cdac noi khac, Nam
B¢ [Nam Ky la viing ddt c¢é nhiéu loai hinh tén gido va
s6 lwong tin do chiém ty 1é cao nhdt trong toan
quoc. A(65)

Tuy khao sat chua day du, vé mat tin ngudng cua cac
dan toc cung song xen k& véi nguoi Viét & Nam Ky, co
thé noi van tat rang ngoai Tam gido (Nho, Thich, Lao)

% [Thach Phuong 1992: 107].
% [Pinh Van Hanh 1999: 5].

va Thién Chua gio ra, dat Nam Ky c6 nhiéu sac thai tin
ngudng nhu sau:

— Ngudi Kho-me theo Phat gido tiéu thira, cling gol
Phét gidao nguyén thuy (Theravada). ©) Vi tin ¢o kiép
sau, c6 luan hdi nén ho sdng hién lanh, khong dua chen
gianh giyt. Khi danh dum dugc nhiéu tién, ho thuong
1ap chua, nudi su dé tich phude cho kiép sau.®” Con trai
Kho-me 16n 1én phai vao chua dé hoc chit va gido Iy
trong ba nam. Sau d6 hoac tu luén hoac hoan tuc.(ég)

— Nguoi Chidm (Cham) theo ché do mau h¢,"” chiu
nhiéu anh huong Hoi gido (Islam), An gi4o (Ba la mén
giao). 9 Ho tin ¢6 ngay tan thé, tin c6 cudc phan xét
cubi cing, ¢o sy tai sinh & kiép sau.”"

— Ngudi Xtiéng tho da than, trong d6 quan trong nhat
la than mat troi. 7

— Ngudi Chu Ru theo ché do mau hé, noi tho cing
thuong 1a mot ¢d thyu gan lang.”” Noi khac di, ho theo
tin ngudng vat linh (animism).

— Nguoi Hoa dén Nam Ky tir nira sau thé ky 17, dua
vao mién dat méi nhiing tip quan tin ngudng riéng cua
ho. Hon thé, ho con mang vao Nam Ky xu huéng truyén

6 [Nguyén Khic Tung 1981: 39].

57 [Pinh Van Hanh 1999: 24].

5% [Luu Vin Nam 1999: 277].

% [Nguyén Khic Tung 1981: 151-152].

0 «“Ngudi Cham & Chau DPdc tuyét dai da sb 1a tin dd dao Islam
tirc Hoi gido, con ngudi Cham & Thuan Hai [thudc mién nam
Trung Bo] thi s6 dong nguoi theo Ba la mén (Brahmanimse).”
[Mac Buong 1991: 63].

"' [Pinh Van Hanh 1999: 25].

2 [Nguyén Khic Tung 1981: 56].

¥ [Nguyén Khic Tung 1981: 156].
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thong 12 1ap hoi kin, pha tron chinh tri va dao giéo.(74)

Mac du da tin ngudng, Nam Ky khong phai chiu
xung dot vé ton gido. Huynh Lita viét: “Su hon hop ddn
cw thude nhiéu nguon goc dia phuong, nhzeu ton gido,
tin nguéng khdc biét, nhiéu trinh do phat trlen ve mat xd
héi trong nhiéu thé ky qua da khéng hé la yéu té can tré
sw doan két gan bé nhau giiva cdc téc ngwoi cing chung
song trén dia ban Nam Bé [Nam Ky].”("

‘Huynh Lira nhan xét: “Piéu ddng leu ¥ trong doi
song van héa tinh than ¢ noi day la trong qud trinh
cong cw gitta nguoi Viét, nguoi Kho-me, nguoi Hoa,
nguoi Cham da dién ra hién twong ton tai dan xen nhiéu
ton gido khdac nhau, trong khi gitta cdc dan toc dy van
gitf dwoc tinh than bao dung vé mdt tin ngudng.”’®

“Khong thé ké hét sw giao luu vin héa ngueoi Viét voi
cdc dan toc khdc trong ving trén tat ca cdc lanh viee
(...). Trong sw giao heu do, trén co s ké thira, tiép thu
c6 chon loc, nén vin héa cia nguoi Viét trong vimg da
diege ndng 1én, dwoc lam phong phii thém véi nhiéu nét
dac sacD

e Nhu viy, véi tinh than tin ngudng hoa dong, bao
dung, nguoi Nam Ky di hoan toan khong thay c6 diéu
gi ngan ngai khi tiép can va chap nhan dao Cao Dai. Vé
phan minh, dao Cao Pai khong choi nghich véi cac tin
ngudng san c6 & Nam Ky."™ Bidu d6 giai thich vi sao

™ [Pinh Vin Hanh 1999: 24-25].

" [Thach Phuong 1992: 43].

’® [Thach Phuong 1992: 43].

" [Thach Phuong 1992: 44].

™ Trong sb tong dd dau tién ciia dao Cao Pai di c6 tin do, thay tu
ctia mot sd ton gido khac, nhu céac tién bdi Tran Pao Quang (dao
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Nam Ky da la ,xuét phat diém thanh cong cta dao Cao
bai vao dau the ky 20.

V. CA TINH NGUOI NAM KY

Mot hat giéng gieo trén dat mau m& sé 16n 1én nhanh
va tuoi tot hon so voi khi n6 dugce gieo ¢ dat can. Mot
than cay tréng trong chau gom nho s€ bi thuc ¢p, go bo
hon nhiéu so v6i mot cay trong thang xudng dat vuon
rong rii va c6 phan nudc diy du. Mot ving dit véi thd
nghi dic trung thuong cho mdt san vat ngon ngot dac
trung. Son Nam viét: “Ngwoi ta la hoa cia dat, ddt nao
sanh ra hoa 14 ciia dat d'y. Dai khai, co thw dat sinh ra
tréi cam chua, cé thir dat sinh ra trdi cam ngot, kho
thay d6i.”"" Khong phai vo Iy ma tir 1au doi dan gian
da thura nhan gia tri nhitng dac san dia phuong nhu:
budi Bién Hoa, cam Cai Be, siu riéng Cai Mon, xoai cat
Hoa Ldc, mang cut Lai Thiéu...

Con ngudi cling thé. Ca tinh con ngudi khong thé
khong chiu su chi phdi ctia méi trudng thién nhién, cia

Minh Su), Nguyén Ngoc Tho va Lam Thi Thanh (dao Phat),
Pham Céng Téc (dao Thién Chia)...

Jayne Susan Werner viét: “Qua thdt, trong mét mirc dé ndo ds,
dao Cao Dai ¢é thé dwoc coi ld mét né luc nham tra lai sinh luc
cho dao Phat — cac thdy tu dung dau trong dgo Phat, Ldo va cdc
chi Minh [Minh Sw, Minh Puong...] dd quy tu vé dao Cao Dai
khi dao nay maoi dwoc thanh lap. Truoc khi cac thanh that dwoc
xdy dung, nhitng nguoi khai dao Cao Pai ciing dung cac chua
Phat dé hanh 1é khdp ca Nam Ky, va mét s6 cac hoa thuwong chii
chia dy da theo dao Cao Dai. Trong cac vung dnh huong cia
dao Cao Dai, nguoi ta biét rang déng ddo Phdt tir cdc chia dy
dd nhdp mon tdp thé theo Cao Pai.” [Werner 1981: 13].

" [Son Nam 1993: 28].
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ving dit ngudi d6 sinh song.*” Do @0, khi noi dén ca
tinh Nam Ky thi ciing cAn biét qua vé thién nhién Nam
Ky.

1. NAM KY: THIEN NHIEN KHAC NGHIET

Khi Nam Ky con Ia dat hoang, chua dugc khai pha,
thién nhién mién dat méi ndy cuc ky khic nghiét.
Huynh Lita viét: “Nam B¢ [Nam Ky] la mét viing dat c6
méi truong thién nhién rdt phong phii va da dang, vira
c6 nhiéu thudn loi, nhung ciing khéng it khé khan doi
Vvéi cude song con nguoi.” )

Theo Son Nam, dat Nam Ky 1a “thién dwong cua cop,
sau, ran doc, muoi mong voi bénh sot rét, am thap, mat
dat 1é té, séng rach kha nhiéu véi nhiéu ao ving, day
chim co vung ngap nuoc. Dong co vang luom, chay kho

vdo mia ndng nhung mua dén la moc nhanh, cao khoi
dau.”(SZ)

Nhiéu thé hé luu dan di ndi tiép nhau tim dén Nam
Ky khai khan rung hoang, cai tao cac tring thp sinh lay
dé trong cdy va sinh séng. Phong trao khan hoang nay

% Mot nha tu tuong thoi Chién qubc 1a Khong Cap, tu Tu Tu
(483-402 truéc Cong nguyén), ting cho thdy trén dat nudc
Trung Hoa ménh mong, dia 1y thi€n nhién Nam, Bic da anh
hudng dén ca tinh con nguoi hai phuong Nam, Bic:

“Khoan nhu ma day, tha thi ké vo dao, do la cdi manh cua
nguoi phwong Nam. (...) Nam trén do gidp, binh khi, chét ma
khéng so, d6 la cdi manh ciia ngieoi phwong Bdc.”

[Khoan nhu di gido, bit bio vo dao. Nam phwong chi cudng
da. (...) Nhdm kim cach tir nhi bat yém. Béc phuong chi cudng
da.] Trung dung, chuong 10. L& A, FHREE, dF X %A
()HELFRAIR, LFZ b, (P F, F+E)

8! [Thach Phuong 1992: 44].

%2 [Son Nam 2000: 8-9].
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phat khoi tir thoi Chua Nguyén (thé ky 17).

Trong qua trinh Nam tién, cac luu dan phai lién tuc
chéng choi v6i cac loai thi dit, ca sdu, ran rét, mudi
mong, son lam chuéng khi, va bénh tat. Thién nhién
Nam Ky budi ay da lam giau cho ti€éng Viét nhiing cau
ndi va ca dao cua mot thoi pha rung dung nudc:

— Mubi kéu nhu sdo théi, dia 1i to banh canh.
— C6 moc thanh tinh, ran dong biét gdy.

— Toi ddy nwoc man do”‘ngNChua,

Ho may, ca sau thi dua vay ving.

— Cﬁéo ghe so sau can chun,

Xuong song s¢ dia, lén rung so ma.

— Péng Nai xit 56 la ling,

Duoi song ca lgi trén rung cop um.

— Toi day xu so la lung,

Con chim kéu phai sg, con ca vung phai kinh.

Niam 1753, Nguyén Cu Trinh (1716-1767) dit chan
dén Nam Ky sau khi mién dat nay da co hon mot tram
nam duogc khai phd, th¢ ma 6ng van con phai budn ba
ghi nhan rang: #47 %%, M ER. Tan ha dai thap,
chiét lieu triém pé. (Sen tan kl(ii am thap; khi hau doc
dia, nhanh cdy ban gay rung dam bun.)

Ong cing ghi nhin: FRAINE R L.
K% @k @ e . Thién gia lwu ddo man di tho. Thiy
da ngac ngu, luc xa ho( 3 (Ngan nha di t6i dat hoang
da. Dudi nude nhiéu ca sau; trén dat 1am ran, cop.)

Sang thé ky 19, sau hai trim nim da duoc luu dan

% [Phan Quang 1981: 115].
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khai ph4, thién nhién Nam Ky van con lam cho thyc dan
Phap kinh s¢. Theo Son Nam, khi méi cudp dugc Nam
Ky, thuc dan Phép rat bi quan, nhin dinh rang khong thé
nao dinh cu ¢ day duoc. Ho so mudi mong ran rét, so
nang chéi chang oi birc va nhitng con mua sdm chdp
lién hoi.®Y

Thién nhién khic nghiét d6 gop phan hinh thanh ca
tinh nguoi Nam Ky ra sao? Huynh Lura tra 1o1: “... moi
truong thién nhién Nam B¢ [Nam Ky] voi nhu’ng dac
diém riéng biét cua no, ciing da dé lai nhiéu dau dn sau
ddam trong doi song vin héa vit chat va tinh than ciing
nhu trong viéc hinh thanh tinh cdach cua con nguoi sinh
song ¢ ddy.”™

Nhimng dic trung cua luu dan & Nam Ky qua nhiéu
doi da dan dan két ty thanh c4 tinh Nam Ky. C4 tinh nay
boc 16 rit manh vao ntra cudi thé ky 19, ma theo Hb Lé,
d6 1a “tinh cdch nang déng, it thii cuew, dam tiép can cdi

méi” 50

2. CA TINH NGUOI NAM KY:
KHAI QUAT MOT SO PAC TRUNG

a. Tinh cé1 m&, phong khoang

Noi vé cé4 tinh Nam Ky, Son Nam nhan xét: “Neét lon
trong tinh cach nguoi di khan hoang van la chuong su
phéng khodng...”"™"

Thach Phwong viét: “Ditng chdn trén ving dat méi,
cong dong luu dan — thong qua giao luu va sang tao —

¥ [Son Nam 1992: 9-10].

% [Thach Phuong 1992: 44].
% [Thach Phuong 1992: 108].
7 [Son Nam 1993: 32].
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dan dan vieon t6i mot tam nhin, mot cach nghi khodng
dat va nang dong hon. Hién thuc bay ra trudc mat
ngueoi néng dan réng mé hon. Tam mdt khéng con bi lity
tre lang va bo dé che chan nita.”™®

Dinh Van Hanh giai thich: “Noi ddt mdi réng rdi con
nguoi khong can si bon chen nhw & noi dat hep nguoi
dong. Ho song rong rai, coi mo va hdao hiép hon. Sy go
bo, cung ngac, hep hoi duoc ho coi bo lai ddng sau
[trén duong Nam tién] dé sdng tao ra mét phong cdch
song tw do, phong khodng hon...”™

Nguyén Van Xuan khang dinh: “Cdi lpi I6n nhat ciia
mién Nam ld dwoc thu nhdn mét nén gido duc Kh(fng
Manh nhw mién Trung, song it khdt khe hon ma dong
thoi, nho sinh hoat xa triéu dinh, lai & vao khu vuc cay
ngot, trdi lanh, vuon réng, dong xanh thénh thang nén
tinh cam ciing ndy né, phong phii hon nhiéu lam.”®”

“...nhdn tam con chdt phdc, hinh nhw cang vé mién
cwe Nam chimng nao lai cang chat phéc chirng ay...”OY

.. mién Nam khong dirng yén mot ché ma luén ludn

di dong Dan ching cir phai phiéu luu, phiéu lwu mai,
nhung phiéu heu dé dat dwoc doi song cang ngdy cang
phong phii hon. Mét déic diém dang chii ¥ la cdc chua
cung nhw quan lai, dwoc sinh ra va lon lén o mot mzen

ddt méi, chi thdy cé hoat ddng va hoat dong nén rat it
thanh kzen.”(gz)

e C6 18 do tinh co6i mé ndy ma ngudi Nam Ky dé

% [Thach Phuong 1992: 251].
% [Pinh Van Hanh 1999: 28].
% [Nguyén Vian Xuan 1969: 51].
! [Nguy&n Vin Xuan 1969: 53].
%2 [Nguy@én Vin Xuan 1969: 53].
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dang chap nhén mot ton giao mé nhu Cao Dai, véi mot
ban tho c6 nhi¢u dang gido chu cuia cac ton gido khac.
b. Tinh dén chu, binh déng
Thach Phuong viét: “Cang di vé phiwrong Nam, chdt
phong kien nhat dan, thay vao do la tinh than ddn chu,
binh ddng thé hién ngay trong doi song cong dong thén
xd ciing nhw trong doi thwong ciia moi gia dinh.”®

Nguoi lang lién ket v6i nhau do nghia tinh gan bo, va
d6 ciing 1a coi ngudn sau xa cua tinh dan chu, binh dang
trong ca tinh nguo1 Nam Ky.(94)

e C6 18 tinh dan cha va binh dang d6 di khién ngudi
dan Nam Ky da gip ¢ Cao bBai mdt sy hoa di¢u. Béi vi
trong Cao Pai, chirc sic cap cao va tin d6 binh thudng
déu dbi v6i nhau 13 anh em. Tham chi cic dang tién
thanh ciing goi tin dd 1a hién dé, hién muoi.

c. Long hiéu khéch, bao dung, va hio sang

Mot tac gia cubi thé ky 18 dau thé ky 19 1a Trinh
Hoai Puc khi viét vé phong tuc & Nam Ky (Gia Dinh
thanh théng chi, Phong tuc chi) ghi nhan rang: “Cé
khdch dén nha, dau tién gia chi dang trau cau, sau doé
ddng com banh, tiép ddi trong hdu khong ké nguwoi théin
S0, qugg la, tong tich & dau dt déu thau nap khodn
dai...”

Cho dén ngay nay, nhiéu noi & mién Nam van con
gilt tp quan dé lu nudc mat va cai gao trude hién nha,
ma nha lai khéng c6 hang rao, néu co thi khach bo hanh
van c6 thé dé dang day canh cong khép ho, va ctr tu

** [Thach Phuong 1992: 68].
% [Nguyén Phuong Thao 1994: 11-12, 14].
% [Pinh Vian Hanh 1999: 307].
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nhién muc nudc udng giai khat, d& con nang trua.

Son Nam giai thich: “Noi héo lanh, khach tha
phuong ldp nghi¢p luon luon thdy ¢é djc, vi vy rdt
hiéu khach. (...) Gap khdch quen than [cung] mot qué
xit, can tiép dom dé cé lwong théng tin vé qué ci cua
minh. Gap khach la lai cang thu vi, ho sé ké lai bao
chuyén ma chi nha chang bao gio nghe dwoc lan
nao.”%®

Thach Phuong viét: “Thém vdo d6 cudc song noi dit
moi co nhiéu thudn loi, wu dai hon, con nguoi khéng
phai vt vd, bon chen nhu o noi ddt hep nguoi déng. C6
nhiéu nhan té6 dé con nguoi song rong rdi, coi mé, hao
hiép hon.”®"

® Toém lai, thién nhién tuy khic nghiét, nhung duoc
uu dai voi ngudn san vat phong pha, con ngudi Nam Ky
rat hiéu khach, khong so do vat chat. Nho thé, trong
vong vai nam sau khi dao Cao Pai dugc thanh 1ap, céac
thanh that Cao Pai dd mau chéng moc 1én khap Nam Ky
bang sy tu nguyén dong gbp tién bac cua tin do phan
d6ng khong phai 1a nha giau. Khong it thanh that chi 1a
mot mai nha khiém t6n do chu nha nhiét thanh hién ting
cho Hoi thanh maéi thanh lap.

d. Tinh nhén ai, trong nghia khinh tai

C6 tac gia thiy rang tinh mé cua cia lang Nam Ky
khién nguoi Nam Ky thiéu moi lién két cong dong kiéu
cii & Bac Ky.®®

Nguyén Phuong Thao cho rang lang Nam Ky 13 lang

% [Son Nam 1993: 33].
°” [Thach Phuong 1992: 68].
% [Can Tho 1997: 7].
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khai pha, nguoi lang khong c6 su phéan biét gitra dan
chinh cu va dan ngu cu nhu & Béc Ky. % Do khéng co
tam ly phan biét nhu thé, dan lang san sang bo di noi
khac, néu ¢ noi cti ho thdy khong con sdng dugc nita, ca
vé mat vat chét 1an tinh than.(1%0

“Trong hodan cdnh chung dy, moi gan bé giita nguoi
va nguoi trong cung mot lang khong phai la quan hé
dong ho, tham chi ciing khong phai la quan hé ling
giéng ldu doi nita. Cing chung canh ngé, cung roi bo
qué huwong dén lam an noi dat la, khi quan hé thin téc
khéng con chdt ché nira, ddy lién két gan b6 con nguoi
voi con nguoi chi con la nghia tinh giita ho voi
nhau.”""Y

“Con nguwoi gan b6 véi nhau thanh mét cong dong
ma chat [két] dinh la nghia, song véi nhau vi
nghfa.”(m)

La lvu dan tr chiéng quy tu noi dat rong ngudi thua,
tim su séng trong mudn van gian nguy chét choc, khong
trong nghia, khong hao hiép, khong nhan ai thuong
ngudi sa co 1§ bude thi khong dé séng con.'" Ca dao
Nam Ky co cau:

Rong chau ngodi Hué,

Ngura té Pong Nai.

Nuoc song trong sao cir duc hoai,
Thirong nguwoi xa xit lac lodi dén day.
Toi day thi o lgi day,

% [Nguyén Phuwong Thao: 1994: 11].

1% INguyén Phuong Thao: 1994: 13].

% INguyén Phuong Thao: 1994: 11-12].
192 [Nguyén Phuong Thao: 1994: 14].

19 [Can Tho 1997: 7-8].
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Bao gio bén ré xanh cdy thi ve."'*

e. Tinh bat khuét

Nhimng luu dén di vé phuong Nam khac nhau vé
ngudn goc dia phuong, phong tuc tip quén, cach thic
lam an, than phan giau nghéo, dan tdc va ton gido.'*
Tuy nhién, diém chung cia 16p ngudi dam bo qué
huong ra di vao Nam Ky pha rung dung nudc 1a diing
khi, tinh bat khuat.

Tran Thi Thu Luong va V& Thanh Phuong cho rang:
“Vé co ban cw dan ¢ ddy la [dan] ‘tF chiéng’, cudc doi
cua ho, cua ho hang cha me anh em ho da trai qua
nhleu séng gié va bat on dinh nén da tao trong ho ban
sdc ngang tang. »+(106)

Thach Phuong viét: “Ho khong khudt phuc truoc
cwong quyén, san sang cireu khon pho nguy, séng cdi dao
lam nguroi ‘kién nghia bat vi vé diing da’, dam ding lén
dep bat cong, bénh viee ngueoi yéu dudi, thé co, san sang
béo boc ké thit co 16 van.”(m)

No6i nhu Huynh Lra, “chinh cong viéec mo mang vung
dat méi day rdy khé khan, hiém nguy ciing da gop phan
toi luyén ho thanh nhitng con nguoi can truong, gan
goc, khong chiu lui budc truoc tro ngai thién nhién,
ciing nhuw khéng chiu luén cii truéc moi sicc manh phi
nghia.”"%

Gia Dinh thanh thong chi cia Trinh Hoai Drc miéu

1% 1Son Nam 2000: 7].

1% [Pinh Van Hanh 1999: 27].

1% [Tran Thi Thu Lwong 1991: 108].
197 [Thach Phuwong 1992: 68].

1% ' Thach Phuwong 1992: 37-38].
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ta nguoi dan Nam Ky nhu sau: “... si khi hién ngang...
con nguoi hay chudng tiét nghia, nhiéu nguoi trung
diing, khi tiét, trong nghia khinh tai, dii hang phu nit
ciing thé.”'?”

Mot hoc gia mién Trung la Nguyén Vin Xuan viét vé
ca tinh nguoi Nam Ky nhu sau: ... dan mién Nam, truc
tiép tiép xiic voi Tdy hoc van con nhing ‘nguoi ngang
nhién mang cdi bui t6 kha lon dé 1di chiéc xe hoi kiéu
méi nhat (...), va cac ba thi noi dao nghia vanh vach,
cdc éng thi nhdc nhitng loi Khong Manh nhw heu. (...)
Piém tam 1y do gan lién véi tinh yéu nwée, yéu dan téc.
Cho nén truoc kia khi Phan Boi Chdu vao tim vi qudn
sw & phi Thang Binh [13] éng Nguyén Thanh Tiéu La,
mueu dinh phwong ké phuc quéc thi dwoc chi dan la hdy
vdo Nam tao tai lwc (...). Khi Phan Chdu Trinh vé nuéc,
cdi bén ong dirng lai dau tién trude khi vé Trung, qué
ong, la Sai Gon. (...) Ong khéng kip gdp lai qué hwong,
dd thé hoi cudi cing tai Sai Gon. Ddn mién Nam danh
cho éng cdi ddm ma vi dai nhw chwa thdy tir
truée...” M0

e (06 18 tinh cach Nam Ky nhu néi trén da gop phan
lam 16n nhanh tén gido mdi ra doi nhu dao Cao Dai.
Tuy dao bi thuc dan Phap coi 1a “hdi kin” (sic), tuy luat
phap thudc dia budc rang hoi hop tir hai muoi nguoi tré
Ién phai xin phép chanh quyén, dong dao dan ching
Nam Ky van manh dan tim dén cc dan co hay 1 cing
Cao bai.

RAt nhidu ngudi da khong tiée tai san, dién tho, dem
hién nha, hién dat dé lam thanh that. Nho thé, dao Cao

' [Thach Phuong 1992: 68].
"0 Nguyén Van Xuan 1969: 58-59].
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Dai ra doi méi vai nam ma tin d6 dong déo khap noi,
thanh thét rai khap Nam Ky.

Nhirng ho so tir thoi Théng déc Nam Ky hién con luu
trit dwge ¢ Trung tAm Luu trir Qudc gia2la bang chimg
cho thay dan Nam Ky ngang tang, bat khuat, trong dao
nghia khinh tién tai nhu thé nao.

Chang han, trong T6 khai dao ngay 07-10-1926 goi
Quyén théng déc Nam Ky Le Fol, tién bbi Lé Vin
Trung da thay mat dong dao, bang cai giong lich sy ma
van ngam chtra day khi phach ngang tang cua Nam Ky
viét rang:

“Nhdn danh dong dao nhiing nguoi Viét Nam (...),
nhitng nguoti ky tén dudi ddy han hanh tuyén bo cho éng
biét la ching t6i sé truyén bd cho toan thé nhdn logi
giao ly thiéng liéng nay.

113

. nhitng nguwoi ky tén dudi ddy yéu cau éng hay

chinh thirc tiép nhdan tuyén ngon ciia ching t6i.” "
Dinh Vin Hanh cho rang ca tinh ciia ngudi dan Nam

Ky “la diéu kién dé ho ciing nhw cdc téc ngwoi khic dé

dang giao luu van héa (acculturation), anh hwong lin
s (112)
nhau”.

Noi tom lai, ca tinh Nam Ky 1a tinh c&1 md, phong
khoang, dan chu, binh dang, hiéu khach, bat khuét...
Nhitng tinh iy “khéng phdi bong nhién mét lic ¢ dworc,
ma phdi trdi qua hang thé ky hun dic, t6i luyén trong

"1 “Au nom de trés nombreux Annamites (...), les soussignés ont
I’honneur de venir respectueusement vous déclarer qu’ils vont
propager a I’humanité enti¢re cette Sainte Doctrine.

“... les soussignés vous prient de recevoir officiellement leur
déclaration.” [Lé Anh Diing 1996: 169, 172].
"2 [Pinh Van Hanh 1999: 29].
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suot qud trinh ldp nghi¢p”. (13 4 tinh Nam Ky c6 thé
xem la mot tién dé tich cuc cho su ra do1 cua dao Cao
bai & Nam Ky.

VI. NHU CAU TAM LINH NGUOI NAM KY

Son Nam cho ring nguoi Nam Ky chiu anh huong
Tam giao (Phat, Lao, Khong) va ho da “xdy dung mot
nép song tinh than kha am dp, binh dang, ldy tinh nghia
huynh dé lam trong, song chét ¢é nhau, giir trung cang
nghia khi lic khé khan, hiéu dong. Pung la nép song
tinh than két tinh dao Phat, Lado, Khong.”(m)

Piéu d6 hoan toan khong sai. Nhung phan tich hoan
canh Nam Ky thoi khai hoang mé dat thi phai noi o
rang anh huong Tam gido thoi 4y chi bang bac, rat
mong. Tam gido bay gio khong thyc sy la tu tuong chu
dao chi phéi tron ven doi séng tdm linh cia nhimng luu
dan & Nam Ky.

1. NHO GIAO

Theo Son Nam, ¢ dat méi Nam Ky, “Khong Tir la vi
thanh ma dan gian it ai biét, néu biét thi ciing chang
duoe trong vong cho lam.”"" Nho gido tuy vy “van
con bang bac trong dan gian » (19 Anh huéng Nho gido
tuy ¢ trong nép soéng, nép nghi ciia ngudi Nam Ky,
nhung lai thoang hon Trung Ky va Bic Ky, do 16i séng
ngang tang cta luu dan xa xtr, mudn pha bé moi 1& thoi
rang budc cil.

'3 [Thach Phuong 1992: 68].
"4 1Son Nam 1971: VIJ.
5 [Son Nam 2000: 58].
¢ [Son Nam 2000: 60].
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2. PHAT GIAO

Gido ly nha Phat cao si€u va tham thuy, nhung cang
lac cang suy thoai tir thé ky 15 dén dau thé ky 20. Séng
& mién dat mai dy kho ai, thiéu cac bac chan tu diu dat,
nhimg tdm hdén khudy nudc choc troi d& co xu hudng
trat bo ludn chit it vén liéng dao Phat con sét lai trén
con duong Nam tién. Pinh Vian Hanh nhan xét: “Do dd,
Phdt gido it ¢é diéu kién dn sdu vao doi song tinh than
ciia dai da sé néng dan.”"'"

Son Nam khéi quat tinh hinh Phat gido & mién dat
méi nhu sau: “Pao Phdt phai phit hop véi dén it biét
chiv nghia. Cét 16i la dao Phdt nhung pha tron tin
nguong dan gian va vai anh huong cua dao Ldo, voi
biia chi”"'® «... nhiéu chia Phdt den tho ba chua Xu,
tho Quan Vin Truong™""; “Vé t6 chire, thoi xwa nha
chua khong theo h¢é phdi nao voi hé thong chdt ché (120).

“Cdc chita & viing dat mai, noi chung it chi trong dao
tao tang tai ma ndng vé phan ding nghi thirc dé pho
bién viéc lam lanh lanh dit, nhdn ndo qud ndy, voi niét
ban, Tay phuong cuc lac va coi dm phu! Nghi thirc cang
dan di cang tot.”"*Y

Son Nam d4 viét nhidu vé cudc song luu dan trong
tap truyén Huwong rieng Ca Mau, vé nhitng ngudi xua
Vach mgt chan troi, dan minh vao Hai coi U Minh...
Nhirng trang van sdng dong ay cho thiy cudc song bat
trac va khac nghiét cua luu dan & Nam Ky: ¢6 ran an

"7 [Pinh Van Hanh 1999: 34-35].
8 [Son Nam 2000: 70].
"9 1Son Nam 2000: 66].
120 1Son Nam 2000: 71].
121 [Son Nam 2000: 66].
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ran, ¢6 rua an rua, phai du tranh sinh ton véi ming xa,
c4 sdu, cop, heo rimg... Bén déng ltra hun khéi xua mudi
mong, chai ruou dé cay ndng ciing 1a cach don gian giup
lwu dén giai phién, tam quén di ndi tro troi giita chdn
hoang vu son lam chudéng khi nghiét nga. Trong hoan
canh 4y, v6i moi truong sdng va tdm trang ay, thir hoi
1am sao c6 thé khuyén nhau tu hanh giir gi6i (chay lat,
cAm sat sinh) dugc?

3.LAO GIAO

Lio gido & Nam Ky ciing cung tinh trang nhu triét
hoc hinh nhi thugng cua dao Nho, va gido ly dai thura
ctia nha Phat. Triét Iy v6 vi thanh tinh cua cac Pao gia
qua cao siéu va khong thé thich nghi v6i tim hdn luu
dan Nam Ky trong budi dau pha ring dung nudc. Nam
Ky 1a mién dit mau m& cho Pao gido din gian voi
mudn vé bién thai. Theo Son Nam, “trong din gian,
khong nghe ai goi dich danh dao Ldo. Khong co truong
phdi ndo ré rét, chi goi ném na la tu tién.”'**

Pao gido dan gian lai c6 sttc quyén rii c¢6 két nong
dan lai dé chéng ngoai xam va cuong hao ac ba. Nhimg
di dan nguoi Hoa quy tu vé Nam Ky lai mang thém cho
mién dat nay xu huéng lap hoi kin dé ty bao vé bang,
phai hay muu dd dai su. Thién dia hoi 1a mét thi dy.

Cubi thé ky 19, Pao gido dan gian va nhiing bién thai
cua tin ngudng nay da la dong sinh hoat tam linh manh
mé& & Nam Ky va gin lién v6i phong trao yéu nudc
chéng thyc dan Phép.

4. THIEN CHUA GIAO

Theo Huynh Lua, “dau thé ky 19, mét bé phdn heu

122 1Son Nam 2000: 60-61].
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ddn nguoi Viét trong do phan lon la tin d6 Thién Chiia
gido lanh nan cam dao dén sinh song ¢ khu Cai Mon,
Cdi Nhum. Ho ciing dén sinh song & ving ddt giong nhuw
Soc Sai, Ba Vac, Pang Tra Thom, Mo Cay vao thoi gian
muén(&o)n sau khi cw ddan nguoi Kho-me roi khoi vung
nay.”

Cai Mon trude kia thude tinh Vinh Long, nay thudc
xa Vinh Thanh, huyén Cho Léach, tinh Bén Tre. C6 tai
liéu cho rang dao Thién Chtia c¢6 mit & Cai Nhum (nay
thudc xa Long Thdi, huyén Cho Lach, tinh Bén Tre) tur
nam 1731 (www.bentre.gov.vn).

Theo Hall, vao nira sau thé ky 18, tai Hon Dat (tinh
Ha Tién) da c6 nha tu nho cua Thién Chua gido, dung
bang tre, v6i khoang bén muoi tu sinh Viét Nam, Trung
Quéc, Xiém (Thai Lan). Mot gido si Phap 1a Pierre

Joseph Georges Pigneau da toi d6 nam 1765.'*

Son Nam cho biét thém: & vung song Hau, tin dd dao
Thién Chta d3 dén ty nan tai Cai Poi, Cu Lao Giéng
(1778), Bo Ot (1779), Nang Gu (1845).'%>

Cu Lao Giéng nim ¢ giita séng Tién, thudc xa Tan
M¥, huyén Cho Mdi, tinh An Giang. O diy c6 nha tho
Cu Lao Giéng do Phap ct, 1a noi dao tao linh muc cho
dén 1946. Trén Cu Lao Giéng con cé nit tu vién dong
Providence, cling do Phap 1ap, 1a noi thu nhan tré em
md ¢di va nguoi gia bénh tat.

Vin thu ngay 14-12-1934 cua Théng déc Nam Ky
Pagés gdi Toan quyén Dong Duong, cho biét nim 1596

' [Huynh Lira 1987: 53].
124 [Hall 1997: 630].
125 [Son Nam 1959: 59].
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cac thira sai B6 Pao Nha dong Pa Minh (Dominican) da
dua dao Thién Chua vao Viét Nam, tiép theo la cac thura
sai Phap dong Tén (Jesuit). Nam 1924, Nam Ky co
khoang 80.000 tin d5 Thién Chua, 156 gido xu, 38 thira

sai Phap va 28 linh muc nguoi Viét.*®

Tuy nhién, nhu Tran Thi Thu Luong va V& Thanh
Phuong ghi nhan, “mdc dii dén thé ky 19 Thién Chia
gido da co khd nhiéu & niede ta va mot sé gido déan tron
tranh viéc cam dao ciia nha Nguyén di chay vao dong
bang séng Ciru Long cw tri, nhung dnh huong ciia
Thién Chiia gido khong manh.”'*"

Pinh Vin Hanh danh gia: “Nhw vdy, suét mét thoi
gian ddi, trong céng dong cw dan nguoi Viét ¢ dat moi
Nam B¢ [Nam Ky] da khong c6 mot hé tu twong hay ton
gido chii dao ndo chi phéi, ma trdi lai, bi nhiéu hé tw

tuong, ton gido khac nhau (moi va cii) cung tdc
déng 55(128)

Nhu Pinh Vin Hanh nhdn manh, nhitng nguoi tha
phuong, khan hoang & Nam Ky c¢6 nhu cau rat 1on vé tin
ngudng, tdm linh; tuy nhién, vi nhiéu 1y do khac nhau,
nhing tu tudng, ton gido sin co by gio da khong dap
ung dugc nhu cAu cta ho."*

5. KHOANG TRONG Y THUC HE

Y kién trén day cua DPinh Vin Hanh ciing 1a quan
diém cta khong it nha nghién ctru khic. Son Nam viét:
“Liic thwe ddn dang thang thé, nguoi ¢ Nam Bé [Nam
Ky] néi chung da tity thoi ma song, hé y thire cii dd mdt

126 ['Werner 1976: 5], cudc cha 5.
127 [Tran Thi Thu Luong 1991: 42].
28 [Pinh Van Hanh 1999: 37].

'2 [Pinh Van Hanh 1999: 37-38].
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sinh lyc.” Y

N6i vé nhimng biéu hién nhu ciu tdm linh ctia ngudi
Nam Ky & cudi thé ky 19, c6 ngudi chi coi d6 1a “tam 1y
hang hut”, do hing hut ma cin di tim mét tén gido
mé6i.*Y Nhung Jayne Susan Werner xac dinh rd ring
d6 1a khoang trong 16n vé y thirc hé 6 Nam Ky trude thé
ky 20: “Bgo Phat va Khéng suy thodi, dé lai mot
khoang trong van hoa thudn lpi cho viéc sdng lap cac

gido thuyét méi nham vao muc dich khéi phuc nén vin
hoa Viet Nam.”13?

Khoang tréng dé 1a hau qua cua dat nuée bi thuc dan
Phép xam chiém, bién Nam Ky thanh thudc dia. Werner
viét: “.. sau khi Phap xdm chiém, dao Kho”hg va Phat
dd suy thodi. Cdc thay tu c¢é hoc thirc ciia Phét va Lio
thuc té dd khong cé mat & Nam Ky trong nhitng ndm
1920. Dao Khéng khong con swc manh la mot hoc
thuyét chinh tri va xa hoi, mac du dao Khéng van con la
can ban cho dao duc gia dinh trong nhitng thap nién
1920 va 1930.73)

6. DAO CAO DAI RA BOI DA

DAP UNG NHU CAU TAM LINH NAM KY

Khi chi ra khoang tréng y thirc hé & Nam Ky & dau
thé ky 20, Werner 1y gidi vi sao dao Cao Dai co suc thu
hat manh mé nguoi dan Nam Ky: “Qua that, trong mot
mite dé nao dé, dao Cao Pai ¢é thé duwoc coi la mét né
lyc nham tra lai sinh luc cho dao Phdt — cdc thay tu
ding dau trong dao Phdt, Ldo va cdc chi Minh [Minh

130 [Son Nam 2000: 58].

B! [Nguyén Phuong Thao 1994: 28].
132 ['Werner 1981: 56].

133 [Werner 1981: 13].
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Su, Minh DBuong, Minh Ly, Minh Tan, Minh Thién] da
quy tu vé dao Cao Pai khi dao nay moi dwoc thanh lap.
Triee khi cdc thanh that dwoce xdy dung, nhitng nguoi
khai dao Cao Dai ciing dung cac chua Phdt dé hanh 1é
khap ca Nam Ky, va mot so cac nha sw dirng dau cdc
chia dy di theo dao Cao Pai. Trong cdc vimg dnh
huéng ciia dao Cao Dai, nguoi ta biét rang déng ddo

Phdt tir cdc chia dy dd nhdp mén tdp thé theo Cao
Ddi.,,(134)

e Toém lai, trén mién dat mgi Nam Ky — tuy co san
tin ngudng ban dia cta cac dan tdc khac, tuy co san
nhiing ton gido ¢ truyén luu dan mang theo trén dudng
vé phuong Nam, tuy da c6 thém ca dong tin ngudng do
phuong Tay mang téi — trong tdm hon cua ngudi Nam
Ky 16t lai van 13 ndi trong ving cua mot nhu cau tim
linh chua dugc dap ung.

Nguoi Nam Ky dau thé ky 20 that su cdn c6 mot sic
thai tam linh khac hon, méi hon, ma khéng hoan toan xa
la dé ho khoi di Gmg, khoi lac 16ng. Dé lap kin khoang
tréng tm linh Ay, ngudi Nam Ky di tim thdy ¢ dao Cao
bai nhu:ng gia tri moi mé ma than quen, huyen bi ma
gan giii, gian don binh di ma lai day tinh t6 chuc trong
mot hinh tudng nhiéu mau sic.

Do 1a Iy do nguoi Nam Ky da dong ddo di theo Cao
Dai rét som, cho du dao ra doi chi trong mot thoi gian
rat ngan, cho du nhitng nguodi mé dao vén khong phai la
cac nha truyén gido chuyén nghiép. Thuc vay, hau hét
lop tién nhan md dao Cao Pai xuét than tur nhiéu giai
tang x4 hoi khac nhau, trinh do hoc van khéac nhau, va
ho déu chua hé trai qua bat ky mét trudng 16p dao tao

134 [Werner 1981: 13].
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gido si nao trudc khi dem cd nhiét tdm chéan thanh ra
truyén dao.

VII. KET LUAN

Khao sat khai quat trén day chic chan chua c6 thé ndi
dugc hét nhilmg mbi lién quan gitta cac yéu t6 thién
nhién, nhan van Nam Ky véi su ra doi ciia dao Cao Dai
trén dat Nam Ky. Trong khu6n kho gidi han ciia mot
chuyén khao nho, c6 thé tam dtc két may nét chu yéu
nhu sau:

— Nam Ky 1a dat moi, ¢6 vi tri mo, thoang va dong; 1a
giao diém hoi tu cac ludng van hoa Pong Tay; cung la
dat giao lwu, hoi nhap cua nhidu déan toc, nhiéu ton gido
va tin ngudng khéac nhau.

— Sbng trong moi trudng da vin hoa, con ngudi Nam
Ky c6 ca tinh riéng. C4 tinh d6 14 binh dang, dan chu,
coi md, va nhay bén véi cai moi.

— Do d6 dat nudc va con ngudi Nam Ky san sang tiép
thu, nhiét tinh ung hd cai méi, nhét 13 khi cai méi d6
ching nhitng khong xa la v6i tim hdon Nam Ky, ma con
dap tmg dugc sy trong vang tam linh ctia ngudi Nam Ky
budi dau thé ky 20.

Chinh vi dao Cao Dai ra doi & Nam Ky trong bdi
canh lich sir, thién nhién va xa hoi nhu thé, nén di mau
le thu hat dong ddo dan chung Nam Ky theo dao trong
mot thoi gian ngan chi vai nam.

Ciling nén théy rﬁng, sy dong ddo va nhiét tinh cua
ngudi dan Nam Ky hudng vé mot t6n gido méi nhu Cao
Pai duong nhu phan anh cai vo thirc mudn thoat ra khoi
nhimg khudn mau cia cac dong vin héa cii dé hudng toi
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mat chan trdoi mdi. Nhung ¢ ton gido Cao Dbai, da khong
co xuy cho sy dat bo truyén thong dé€ hudng vé hi¢n dai.

Noi cach khac, Cao Pai mang dén sy cach tan dat
trén nén tang gia tri truyén thong da gan loc:

Chinh minh Thay dén chén Nam bang,
Mueon ddt dem gieo moi Pao vang.
Tuwoi nuwoc vun phdan Nho, Thich, Ldo,
Néng canh sira lé Phdp hoa Tang."">

La mot ton gido tré sinh ra trén mién dat sin c6
nhiing ton gido l6n da dinh hinh tr xa xwa, ma nhiing
ton gido ay dd gieo anh huong ré sau gdc bén trong lich
su, van hoa, tam ly dan toc, dao Cao Dai da chon mét
giai phap khac, 1a xay dung hién dai trén nén truyén
thdng va Viét héa cac dong vin hoa khac dé phu hop
véi tam ly cia nguoi Viét:

Cao Dai bao quat rong sau,
Pao xwa y mdi, ¢t sao viing vang.

Pé Nam Ky tré thanh mién dat giau dep nhu ngay
nay, tién nhan Viét Nam da phai qua 300 nim pha rimg
dung nudc gian khd. Da bao 16p tién nhan Nam Ky phai
chiu canh xuéng song siu bat 1én bd cop tha dé cho
ngay nay chau con c6 dugc nudc ngot qua lanh, ruong
ddéng ménh mong bat ngat.

Pao Cao Pai ra doi chua ddy 100 nim trong dong
lich st hon 300 nim Nam Ky. Nhitng gian khd nguy
nan ciia 16p tién boi khai Pao xét ra ciing khong khac gi
nhimg hy sinh mit mat cta 16p luu dan ngay trude trén

B3 ITGST 1966-67: 34]. ,
3¢ Giao tong Pai dao Tam ky Pho d6 Ly Thai Bach (16-11-1986).

giai dat phwong Nam. T4t ca déu chung mot uwdc vong
vach mot chan troi tuoi sang cho mai hau.
Tim hiéu dat Nam Ky gitip hiéu thém phan nao vé

bubi binh minh ctia dao Cao Dai, mot tin ngudng gin bod
tham thiét véi tinh dan tdc.
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COCHINCHINA
AS A CULTURAL PRECONDITION
FOR THE FOUNDATION OF
CAODAISM
I. INTRODUCTION

In her monograph titled Peasant Politics and
Religious Sectarianism: Peasant and Priest in the Cao
Dai in Vietnam, Jayne Susan Werner writes, “The Cao
Dai cult was founded in Saigon in the year 1925 (...).
Soon after its founding, the new religion gained a wide
following throughout Cochinchina.”"

According to the “Estimate of Cao Dai following
given by the French Governor of Cochinchina, in a
report to the Governor General of Indochina, Saigon,
14 December 1934. Personal Files of Governor
Pagés...” Werner writes, “Five hundred thousand to a
million peasants were converted by 1930, out of a total
population of 4 to 4.5 million.”* >

In fact, the number of five hundred thousand or a

" [Werner 1981: 4]. N.B. — This footnote indicates that the above
quotation is from a Werner’s book published in 1981, page 4.
For the related source in details, see “Bibliography” at the end of
this monography (p. 103).

* [Werner 1981: 72].

3 [Werner 1981: 4].

58 D4t Nam Ky / Cochinchina — Cultural precondition

million Caodaists as quoted above has produced
controversies. As a primary summing-up, Victor L.
Oliver writes:

“Statistical data on the growth of Caodaism during
these earliest years is unreliable and confusing. Nguyen
Van Tam states they won almost 30,000 converts in six
months. By October 1926 the membership had
increased to 50, 000.Y Duncanson, who is critical of the
Caodai, insinuates that Le Van Trung, as a labor
contractor of some frame, was able to muster the
claimed 50,000 people present at the official
inauguration. He implies that these members must be
considered to be questionable ‘followers’.” In 1928 Le
Van Trung claimed over one million followers. In the
same year, the newspaper L’Opinion published a
membership figure of 700,000. This figure was rejected
by Maurice Monribot in La Presse indochinoise who
wrote that there were only about 200,000 Caodai
members.®

“Nguyen Tran Huan writes that by 1931 the Caodai
had about 500,000 followers.(7) Other writers have
contradicted this estimation. For example, Ellen J.
Hammer believes that the Caodai had over one million
followers by 1930, Meillon in Les Messages spirites
states that by 1930 the Caodaists consisted of about
one-eighth (500,000) of the entire South Vietnamese

* [Nguyén Van Tam 1949: 4-5].

> [Duncanson 1968: 125-126].

% [Smith 1970: 341].

7 [Nguyén Tran Huan 1958: 273].
¥ [Hammer 1954: 79].
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population,” G. Abadie writes that in 1932,
Caodaism’s followers in Cochinchina numbered ‘more
than one million out of three and a half million
inhabitants.”"”

“The divergence of opinion on the actual numerical
strength of the Caodai from 1925-1932 seems to
indicate reluctance, on the part of some, to admit the
success of Caodaism. On the other hand, extravagant
claims by others suggests a defensive posture in the face
of criticism. These inflated estimates were an attempt to
over-exaggerate the movement’s success and to improve
the image of the religion for the public.”'"

Having accounted for the controversial number of
early Caodaists, Victor L. Oliver affirms, “The author
believes a conservative estimate of Caodai membership
(adults and children) in 1930 is 500,000. In any case,
even in terms of the most modest estimates, the rapid
growth in the early years is significant.”'?

Agreeing with Oliver on the number of five hundred
thousand to a million Caodaists in 1930, Werner
affirms, “Caodaism was the first large mass movement
to appear in Cochinchina...”"

Why did Caodaism appear and develop quickly in
Cochinchina in the early 20th century rather than any
other regions and other periods? One of various factors
helping explain the question is that Cochinchina

? [Meillon 1962: 14].

1% [Gobron 1950: 103].
"' [Oliver 1976: 41-42].
12 [Oliver 1976: 42].

1 [Werner 1981: 15].

60 D4t Nam Ky / Cochinchina — Cultural precondition

contains a cultural precondition appropriate to the
foundation of Caodaism.

According to Thach Phuong, the striking cultural
feature of Cochinchina is its openness in
communications, its keenness towards the new, its spirit
of democracy and equality, its righteousness,
benevolence and tolerance, and its unrestraint against
the rigid framework of feudalism.'¥ This feature might
have made the Cochinchinese soon accept Caodaism
although the new belief seemed to be different from
other existing religions.

In addition, it is worth noting that specific natural
conditions of Cochinchina inevitably have its own
effects and strong impression on material, mental and
spiritual lives of local residents. Tran Thi Thu Luong
and VO Thanh Phuong observe, “When the world’s
major religions had no conditions to strongly exert their
influence, Southern Vietnam [Cochinchina] during the
18th and 19th centuries became favourable for the
emergence of local religions...”""

Consequently, when surveying the birth and growth
of Caodaism in Cochinchina, one needs to explore
Cochinchina and its people that created and have
fostered Caodaism, an indigenous religion whose ideal
of global salvation was declared even in its early
beginnings.

** [Thach Phuong 1992: 249, 253, 254, 258].
' [Tran Thi Thu Lwong 1991: 42].
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Why does the title of this monograph includes Nam
Ky (Cochinchina) instead of Nam B¢ (Southern
Vietnam) or another name?

The term Nam Ky appeared for the first time in 1834
under the reign of king Minh Mang. Literally, Ky 7
means “a region”, and Nam Ky means ‘“southern
region”. The term Nam B was not used by the press in
place of Nam Ky until May 1945, after the Japanese
army had overthrown the French colonial rule."'®
Literally, B0 #f means “part”, and Nam B0 means

“southern part”.!!”

Caodaism was officially founded in 1926 long before
the term Nam B appeared. Thus it is reasonable
enough to use the term Nam Ky in the monograph."'®
This designation can be herein considered as a cultural
one that refers to the period from the 1920s (when
Caodaism came into being) backwards to the 17th
century (when the first Vietnamese migrants under the
Nguyén dynasty settled in the southern region). The
chosen term is not restricted to the period from the year
1834 onwards, when the name Nam Ky Luc Tinh (six
Cochinchinese provinces) was officially recorded in
historical works.

' [Bang Giang 1992: 11, 14].

' [Bang Giang 1992: 11, 14].

'8 The name Nam Ky herein does not refer to the short period from
1 June 1946 to 19 May 1948, when a puppet administration was
formed by the French colonialism. When quoting other writers,
in the English text, I thoughtfully insert [Cochinchina] right after
“Southern Vietnam” which means “Nam B¢” in their original
texts.
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As mentioned above, the term Nam Ky is used in its
cultural aspect without any political and historical
significance. The title of the essay comprises “a cultural
precondition”. What is meant by the term culture in this
context?

I would like to use it with the meaning which was
adopted by the international community at the
intergovernmental Conference on Cultural Policies held
in Venice in 1970 and was reported by Federico Mayor,
Director-General of Unesco, as follows: “... culture
englobes everything — from the most sophisticated
products to beliefs, customs, ways of living and working
— which differentiates one people from another.”"”

With this meaning, cultural preconditions refer to all
culturally necessary conditions prior to the birth of
Caodaism so that this new religion, just when
apprearing in Cochinchina, could not only accommodate
to the local inhabitants’ lifestyles, customs, habits, and
beliefs, but also have special features different from
those of other beliefs already existing in the region.

%

On seeing that cultural preconditions are typicality of
the South, we, as Son Nam says, will “understand
further why the South has some religious features which

19

http://www .findarticles.com/p/articles/mi_m1310/is_1989 Nov/ai_8171031/pg
2.
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the North and the Central lack.”*® As seen by Dinh
Van Hanh, the reason is that in Cochinchina there have
been “profound preconditions for the characteristics of
cultural, mental, and spiritual life of the Vietnamese”
living in the region.*"

Preliminarily surveying Cochinchina as a cultural
precondition for the foundation of Caodaism, the
monograph examines five aspects as follows:

1. The openness of Cochinchinese physical
geography;

i1. The openness and dynamism of Cochinchinese
villages;

iii. Multiracial and multi-religious features of
Cochinchina;

1v. Cochinchinese characteristics; and
v. Spiritual needs of Cochinchinese inhabitants.

In presenting these five aspects, | am trying to sieve
and make the best use of publications of both
Vietnamese and foreign authors who are non-Caodaists,
hoping that their professional view-points could
helpfully offer an objective understanding of the birth of
Caodaism in the early 20th century Cochinchina.

In other words, by following Confucius’s principle of
“transmitting and not making”, 1 am wishful that the
arguments presented in this monograph would be free
from subjective judgement and bias so that they might
help form an insight into the cultural precondition for

2 [Son Nam 1971: VII].
! [Pinh Van Hanh 1999: 30].
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the foundation of Caodaism, a young religion which has
really existed in the spirituality of the Vietnamese
people for over three-fourths of a century.

II. THE OPENNESS OF
COCHINCHINESE PHYSICAL GEOGRAPHY

Cochinchina consists of the eastern region stretching
27,920 square kilometres (10,78 square miles) and the
Mekong Delta covering 39,950 square kilometres
(15,425 square miles). Occupying an area of 67,870
square kilometres (26,205 square miles), Cochinchina is
the biggest delta in Asia and Vietnam as well.*?
Situated at the centre of Southeast Asia, Cochinchina
has long been regarded as “the most convenient position
for connecting and communicating with neighbouring

.o .55 (23
countries in the region 2

1. THE OPEN POSITION OF
COCHINCHINA IN SOUTHEAST ASIA

Cochinchina has been considered as a crossroad of
flows of migrants and cultural intercourses.*” That is
why 1t has long become an open and dynamic
convergence of both oriental and occidental cultures.*
The spirit of religious tolerance in Cochinchina is also
one common characteristic of Southeast Asian religions,
which accepts co-existence without discrimination,
conflicts, or holy wars.?®

* [Huynh Ltra 1987: 17, 19].
» [Pinh Van Hanh 1999: 12].
** [Pinh Van Hanh 1999: 13].
% [Pinh Van Hanh 1999: 13].
%% [Pinh Van Hanh 1999: 308].
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2. COCHINCHINESE WATERWAYS AS AN
OPEN ADVANTAGE FOR CONNECTING
ORIENTAL AND OCCIDENTAL CULTURES

Cochinchinese rivers and canals are numerous and
intertwined. According to an author, the total length of
Cochinchinese waterways amounts to 5,000 kilometres
(3,125 miles).*”

The Mekong Delta borders seas on both sides. In the
same delta lots of rivers run in opposite directions: some
flow to the South China Sea in the ecast, others to the
Gulf of Thailand in the west. Moreover, with an
interlaced system of canals connecting these opposite
currents, the sea-water in the east and the one in the
west seem to converge.(zg)

In western Cochinchina, according to Vi Tu Lap,
“Besides large rivers deriving from the Mekong, (...)
there are numerous canals and small rivers. In the
southwestern delta, rivers and canals are intertwined
and flow to either the South China Sea or the Gulf of
Thailand under the strong impact of tides which make
water flow alternatively from east to west or vice versa.
Thanks to this feature, traffic on the water route
becomes very convenient.”*”

Dinh Van Hanh asserts that this unique feature of
Cochinchinese waterways is an “outstanding advantage
(...) that makes this delta open to all foreign
influences.”®”

T [KHXH 1982: 54].

* [Pinh Van Hanh 1999: 14].
* [Vii Ty Lap 1978: 161-162].
3% [Pinh Van Hanh 1999: 14].
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e What could be drawn from the above
observations?®? With its intertwined waterways open to
a convergence of both eastern and western cultures,
Cochinchina is apt to produce open-minded people who
are inclined to synthesize Eastern and Western
influences. Cochinchinese physical geography might be
regarded as a favourable precondition for the birth of
Caodaism, a religion that “selects the crucial elements
of all past and present religious teachings and
harmoniously combines the East and the West cultural
values.”?

ITII. THE OPENNESS AND DYNAMISM
OF COCHINCHINESE VILLAGES

1. THE OPENNESS
OF COCHINCHINESE VILLAGES

a. An open terrain

According to Huynh Lura, in Cochinchina, especially
the Mekong Delta, villages “are generally formed along
rivers and arroyos. Often along both waterway banks sit
hamlets with no surrounding bamboo hedges. Usually in
the middle of orchards are houses facing a waterway
with passing-by boats. Behind the houses are rice

fields.”??

In more details, Thach Phuong divides
Cochinchinese villages into four main groups:

3! After having presented other authors’ observations, I try to elicit
some remarks on the whys of the Caodai birth in Cochinchina.
My elicitations are marked with the sign e.

32 [Lé Anh Diing 1996: 15].

3 [Thach Phuong 1992: 38].
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1. “The most common group includes villages lying
along waterways. In the villages, orchards join
orchards or alternate with rice fields.”

11. “The development of roads gave rise to roadside
villages where, unlike the first group, houses and
orchards do not join together.”

. “The third group includes villages found at
river mouths or meeting places of flows (under influence
of tides). These places tend to develop into marketplaces
or towns where stores, inns, warehouses and repair
shops were built.”

iv. In eastern Cochinchina, “villages emerge on
hills or raised level areas...” ¥

Lacking bamboo hedges, Cochinchinese villages are
not isolated or separated from one another like those in
Northern Vietnam.®

On the openness of Cochinchinese villages in
comparison with Tonkinese ones, worth noting is an
opinion given by Tran Pinh Huou, an author from the
North. He considers each northern village as an island
isolated by bamboo ramparts with only one road leading
to a village brick gate with ironwood doors. Therefore,
Tonkinese villages look more defensive, unfriendly, and
less hospitable.*® In his Paysans du Delta Tonkinois, P.
Gourou also observes that each village in Tonkin is a
closed community surrounded by bamboos and each
house has its own hedge or surrounding wall.*”

** [Thach Phuong 1992: 55].
 [Nguyén Phuong Thao 1994: 10].
3% [Pinh Vian Hanh 1999: 301].

37 [Nguyén Phuong Thao 1994: 9].
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b. Open institutions

In addition to their open terrain, Cochinchinese
villages also enjoy open institutions.

Explaining why Cochinchinese villages enjoy
institutions absent in Tonkin and Annam, Thach Phuong
argues that Cochinchina was the new land reclaimed by
migrants, and “its villages, therefore, have a shorter
history in comparison with those in Tonkin and Annam.
Community activities are also free from strict rules,
complicated rituals, and practices common to villages
in other regions.”®

Cochinchinese villages have no village codes, divine
legends, and records.”” Thus, according to Thach
Phuong, “Cochinchinese villages, even the quite long-
established ones, have no strict institutions. (...) In
general, unlike those in the North and Central Vietnam,
Cochinchinese villagers are not bound by any strict
codes and regulations.”*”

Sharing the above view, Huynh Ltra argues that
villages in the newly reclaimed land “were not bound to
complicated and strict village codes and practices.
There was no discrimination between age-old settlers
and newcomers. After the Nguyén dynasty had
established and consolidated its administrative
machinery, the situation underwent some changes.
However, in general, southern village institutions were
still looser than those in the Northern delta.”*"

* [Thach Phuong 1992: 59].
3% [Pinh Van Hanh 1999: 302].
* [Thach Phuong 1992: 55].
*! [Thach Phuong 1992: 38].
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2. THE DYNAMISM
OF COCHINCHINESE VILLAGES

Most Tonkinese villages are age-old. Each often has
its own traditions and villagers are proud to preserve
their old traditions. Thus, Tonkinese villages are often
communities of some clans. Contrarily, Cochinchina is
the newly reclaimed region attracting people of diverse
origins. Therefore, Cochinchinese villages have
dynamism as a common attribute of newly reclaimed
regions. The main factor creating this dynamism is
migrations, and nothing else.

Historical documents provide specific evidence of
this dynamism. Indeed, after suppressing uprisings in
An Binh village (Chau Déc province), with a view to
control the village population, French colonials carried
out a census in 1887. The result showed that 407
families in the village had come from 13 different
Cochinchinese provinces. Following their tracks
backwards, the very origin of those migrants was
Central Vietnam.*?

Due to their diversified origins, most families in
Cochinchina lack genealogies. Son Nam explains,
“There are almost no genealogies in Southern Vietnam
[Cochinchina]. Pioneers reclaiming this region kept no
records in order to hide their identity as a precaution
against the feudal law executing a culprit’s three
families (i.e., those of his father, his mother, and his
wife).” ™)

The agricultural dynamism of Cochinchinese villages

2 [Phan Quang 1981: 214].
# [Son Nam 1993: 31].
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can be found in phy canh rice fields, which are almost
rare in Tonkin. What are phu canh rice fields? Tran Thi
Thu Luong explains, “Phu canh rice fields are those

owned by non-natives of the hamlet or village where the
fields lie.”™

Nguyén Cong Binh writes, “While phu canh rice
fields only exist in some villages in the Red River Delta,
they are widespread in the Mekong Delta, where
peasants often own rice fields far from their native
village. Several families possess such fields lying in
other villages, communes, cantons, districts or even
provinces. One family may simultaneously own several
phu canh rice fields in various hamlets, villages,
cantons, or districts.”™®

Studying the land registers of 92 communes where
private fields were scattered among 8 Cochinchinese
cantons in the early 19th century, Tran Thi Thu Luong
finds out phu canh rice fields existing in 76 out of 92
communes. Their owners amount to 1,159, accounting
for 24.2% of 4,793 peasants. The total area of phu canh
rice fields adds up to 17,635.6 hectares, accounting for
28.35% of private fields (62,202.3 hectares).*”

From the result of her study of Cochinchinese land in
the 19th century, Tran Thi Thu Lwong observes, “The
presence of phu canh rice fields in then Cochinchina
reflects the openness of the region in terms of land
ownership interchanged among hamlets and communes.
It also reflects the strong mobility of Southern

* [Tran Thi Thu Luong 1995: 177].
» [Nguyén Cong Binh 1995: 77].
* [Tran Thi Thu Lwong 1995: 178-179].
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[Cochinchinese] peasants.”(47)

e In short, openness and dynamism are
characteristics of Cochinchinese villages as well as
those of Cochinchinese people. This fact of course
results in their open-mindedness and readiness to
contact and accept what is new. Cochinchinese people
are, as a result, easy to tolerate, admit, and actively
support the new. Their mentality and behaviour are most
favourable for the birth of a new religion like Caodaism.

Indeed, instead of being allergic to the new,
Cochinchinese people were prompt and eager to follow,
en masse, such a new religion as Caodaism. They
quickly shaped an extraordinary phenomenon in history,
which was later called a “new wave” or a “movement”
by Western scholars. These two terms might not be
appropriate when referring to a religion, but they to
some extent reflect the fast spread of Caodaism in
Cochinchina.

IV. MULTINATIONAL AND MULTIRELIGIOUS
FEATURES OF COCHINCHINA

1. MULTINATIONAL FEATURE

According to Huynh Lua, “In the beginnings of its
reclamation, Southern Vietnam [Cochinchina] generally
and the Mekong Delta particularly housed various
nationalities, which is a noteworthy characteristic of
this region in comparison with others in Vietnam.”*®

Indeed, including the Viets (also called the Kinhs),

" [Tran Thi Thu Luong 1995: 182].
* [Thach Phuong 1992: 43].
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there are fifty-four nationalities (ethnic groups) in
Vietnam. In Cochinchina alone, besides the Viets and
the Chinese there are seven other nationalities: the
Khmers, the K’hors, the Chams, the Mnongs, the
Stiengs, the Mas and the Churus.*”

The Viets. The Viets started reclaiming and settling
in Cochinchina in the 17th century. The Viets’
unceasing migration took place throughout the civil war
between the Trinhs and the Nguyéns. The migration
accelerated when the Nguyén lords carried out their
Southward march policy.*”

The Chinese. In the late 18th century, according to
Huynh Lura, Chinese immigrants from Guangdong,
Guangxi, Fujian, Chaozhou, and Hainan came and
settled down in Cochinchina (My Tho, Bién Hoa, Ha
Tién provinces and the Mekong Delta).*"

The Khmers. Before the 17th century, according to
binh Van Hanh, when Chinese, Vietnamese and Cham
emigrants did not settle in Cochinchina, the Khmers
with their culture was predominant in the region.”

According to Binh Van Lién, the population of the

Viets, the Chinese, and the Khmers in Cochinchina in

the late 19th century was as follows:*”

* [Tran Vin Giau 1998: 203].
*% [Pinh Van Hanh 1999: 26].
> [Thach Phuong 1992: 28-29].
>2 [Pinh Van Hanh 1999: 23].
> [Mac Puong 1991: 96].
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VIETS  CHINESE  KHMERS
1862-1888 1,629,224 56,000 151,367
1895 1,967,000 88,000 170,488

The Chams. In the 17th and 18th centuries, part of the
Cham ethnic group in the south of Annam (Central
Vietnam) immigrated to Cambodia and Siam
(Thailand), where they were in contact with and under
the influence of Indian-born and Malayan-born
inhabitant groups. In the 19th century, returning to
Vietnam and settling down in Chau Ddc as well as in
other Cochinchinese provinces, those Chams brought
back what they had got from Cambodian, Siamese,
Malayan, and Indian cultures.”* In 1880, the population
of Chams in Chau Pdc province made up to around
13,200.¢

Other ethnic groups. Besides ethnic groups living in
Cochinchina before the Viets arrived, there had been
other nationalities in the region. This fact was recorded
in many works written in the late 18th and the early 19th
centuries. For example:

— Gia Dinh thanh thong chi (Gazetteer of Gia Pinh
citadel) by Trinh Hoai Duc (1765-1825) reads, “Gia
Dinh is a southern part of Vietnam. In its early time of
reclamation, Vietnamese migrants lived among the
immigrants from China, Cambodia, France, England,
Macao, and Java. However, each ethnic group

> [Pinh Van Hanh 1999: 25].
> [Mac Puong 1991: 284].
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. : . 56
maintained their own customs and practices.”>®

— Cé Gia Dinh phong canh vinh (Poems about
landscape of old Gia Dinh), ascribed to Ng6 Nhon Tinh
(?-1813), reports that when white European and curly-
haired black Javanese immigrants arrived in
Cochinchina, their strange appearances made girls run
away from the market square and oarsmen watch them
with curiosity:*”

Westerners with pale complexion,

deformed mouths, and strange stature,

who looked like monsters and demons,

scared away girls carrying shopping baskets.
Curly-haired and thick-lipped Javanese,

who were as black as soot,

and looked like celestial generals or thunder god,
made oarsmen watch them with curiosity.®®

Ethnic groups arrived and settled down in
Cochinchina at different times. They were much
different in terms of social, economic, and religious
development levels. For example, Cochinchinese
villages were not as well organized as those in Annam
and Tonkin. They were established when Vietnamese
migrants reclaimed and shared the land with other
ethnic groups (the Khmers, the Chams, and the
Chinese).®”  “This  fact s significant  in
intercommunication and mutual impact of customs and

*® [Huynh Lura 1987: 45].

*7 [Truong Vinh Ky 1997: 26-27].
¥ [Truong Vinh Ky 1997: 26-27].
>’ [Nguyén Phuong Thao 1994: 22].



Hué Khai 75

beliefs among ethnic groups.”'®® Thach Phuong writes,
“Many practical culture elements from the Chinese, the
Chams and the Khmers were selectively absorbed by
Vietnamese migrants without prejudice or allergic
reactions.”®)

Due to Cochinchina’s convenient location, cultural
exchange took place not only among local ethnic groups
but also between natives and foreigners from Malaya,
Siam (Thailand), Java and so on. Cochinchinese
inhabitants also had some relations with age-old South
Asian cultures.®”

[13

binh Van Hanh observes, “... living among other
ethnic groups (the Chinese, the Chams and the Khmers),
who also have religious tolerance, Cochinchinese
inhabitants in Southern Vietnam [Cochinchina] have a
unique and diverse religious life. Southern Vietnam
[Cochinchina] admits more religions than any region in
Vietnam, with special characteristics found nowhere
else. The process of introduction, formation, and
development of religious beliefs in Southern Vietnam
[Cochinchina] was linked with the ups and downs in
history as well as socio-economic and cultural features
peculiar to the region.”®

e In short, before the birth of Caodaism, the
coexistence of different nationalities in Cochinchina
during some 200 years had enabled the new region to
have an open condition for cultural exchange and

5 [Pinh Van Hanh 1999: 29].
%! [Thach Phuong 1992: 251].
62 [Pinh Van Hanh 1999: 29].
5 [Pinh Van Hanh 1999: 31].
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association. We could say that Cochinchina had allowed
a multi-cultural tendency from its very beginning, thus it
showed no allergic attitude toward a syncretic belief like
Caodaism. That is why the seed of Caodaism sown in
Cochinchina could develop well in spite of harsh
conditions in history.

2. MULTIRELIGIOUS FEATURE

The multinational feature of Cochinchina inevitably
resulted in its multireligious feature explained by H6 Lé
as follows, “Lots of wars occurred in over 200 years,
from the 17th to the 19th century. Lots of people were
killed and lots of families were separated... To reclaim
land at border regions means to risk one’s neck. In such
a condition, Southern Vietnamese [Cochinchinese]
people had naturally to trust in luck. And to avoid bad
luck, they had to beg help and support from gods,
ancestors and other invisible powers as well. Partly due
to this circumstance, Southern Vietnam [Cochinchina]
became fertile ground for seeds of various beliefs or
religions.”*¥

binh Van Hanh confirms, “Compared with other
regions, Southern Vietnam [Cochinchina] has much
more religions whose followers accounts for the highest
rate in the whole country.”®

Though the beliefs of different ethnic groups in
Cochinchina have not been surveyed thoroughly, it can
be briefly said that Cochinchina has a variety of
religious beliefs besides the Three Teachings
(Confucianism, Buddhism, and Daoism) and

% [Thach Phuong 1992: 107].
% [Pinh Van Hanh 1999: 5].
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Christianity. For instance:

— The Khmers follow Hinayana Buddhism (i.e.,
Theravada).®® Believing in the afterlife or rebirth
(samsara), they live peacefully with others, avoiding the
rat race. Having saved a large sum of money, they often
help building pagodas or support monks in order to
accumulate blessing for a better afterlife.” Khmer boys
have to spend three years in pagodas learning general
subjects and Buddhist teachings. After that they can

cither become monks or return to secular life.*®

— The Chams follow matriarchy'® and are deeply

influenced by Islamism and Hinduism (Brahmanism).””
They believe in doomsday, the last judgement, and
rebirth.”)

— The Stiengs are polytheists and their most dominant
deity is sun god.”

— The Churus follow matriarchy. Their place of
worship is usually a big age-old tree near their
village.” In other words, they are animists.

— The Chinese, arriving in Cochinchina in the second
half of the 17th century, introduced their own religious
practices into the new land. Moreover, they also

5 [Nguyén Khic Tung 1981: 39].

%7 [Pinh Van Hanh 1999: 24].

% [Lwu Van Nam 1999: 277].

%9 [Nguyén Khic Tyng 1981: 151-152].

7 “Most of the Chams in Chau Pdc province follow Islamism
while those in Thuan Hai province (in the south of Central
Vietnam) follow Brahmanism.” [Mac Puong 1991: 63].

"' [Pinh Van Hanh 1999: 25].

2 [Nguyén Khic Tung 1981: 56].

¥ [Nguyén Khic Tung 1981: 156].
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imported their traditional tendency to form secret
societies which blended politics with religions.®

Despite its multiple types of beliefs, Cochinchina is
free from religious conflicts. Huynh Lra writes, “The
coexistence of residents of different origins, religions,
and development levels during many centuries never
hinders the solidarity between different nationalities
who  share the land of Southern  Vietnam
[Cochinchina].”™

Huynh Luwra observes, “A remarkable feature of the
spiritual and cultural life in Cochinchina is that the
Viets, the Khmers, the Chinese, and the Chams, while
following their diverse religions, can peacefully coexist
owing to their religious tolerance.”®

“The Viets have numerous cultural exchanges with
other ethnic groups in the region in all aspects (...).
During these exchanges, the Viets absorb foreign
influences selectively, thus their culture has been
improved and enriched with many distinctive
features.” "

e Thus, with their religious tolerance, the
Cochinchinese found it easy to approach Caodaism and
then accept it with their open mind. For its part,
Caodaism is not against other religions already present
in Cochinchina.”™ This explains why Cochinchina

™ [Pinh Vin Hanh 1999: 24-25].

" [Thach Phuong 1992: 43].

’® [Thach Phuong 1992: 43].

" [Thach Phuong 1992: 44].

™ Among the earliest Caodaist apostles were those who used to be
followers and priests of other religions, for example, Tran Pao
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became a successful starting point for Caodaism in the
early 20th century.

V. COCHINCHINESE CHARACTERISTICS

Fertile soil allows seeds to grow better than barren
one does. A bonsai could not develop as fully as plants
growing in a garden watered and fertilized enough.
Usually, a particular species of fruit is the product
favoured by a certain habitat. Son Nam writes, “People
are flowers of soil. Each habitat brings forth its typical
produce. Generally, sour oranges or sweet ones depend
on their habitat, which is impossibly converted.”” 1t is
why a well-known speciality is traditionally “labelled”
with a geographic name such as Bién Hoa grapeftuits,
Cai Bé oranges, Cai Mon durians, Hoa Loc mangoes,
and Lai Thiéu mangosteens, etc.

Similarly, people’s characteristics must be affected
by the natural environment where they live.*” Thus, a

Quang (a Minh Su priest), Nguyén Ngoc Tho and Lam Thi
Thanh (Buddhists), Pham Cong Téc (Christian), etc.

Jayne Susan Werner writes, “Indeed, the Cao Dai cult can be
seen in part as an attempt to revitalize the Buddhist faith —
traditional religious leaders such as ‘Buddhist’ monks, Daoist
priests, and Minh sect practitioners flocked to Caodaism when it
was first founded. Cao Dai organizers also used Buddhist
pagodas for their services throughout Cochinchina, before their
own temples were built, and some of the bonzes who headed
these pagodas converted to Caodaism. In areas swept by
Caodaism, pagoda congregations were known to switch en
masse to the sect.” [Werner 1981: 13].

" [Son Nam 1993: 28].
% Kong Ji (483-402 AD), alias Tzu Ssu, a thinker in the Warring
States, states that characteristics of both Southerners and
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glimpse into Cochinchina’s natural conditions should be
essential to wunderstand the characteristics of the
Cochinchinese.

1. COCHINCHINA:
HARSH NATURAL CONDITIONS

Before reclamation, Cochinchina’s natural conditions
were extremely harsh. Huynh Lwra writes, “The rich and
diverse natural environment of Southern Vietnam
[Cochinchina] offered pioneers several advantages and
simultaneously caused them various difficulties.” "

Son Nam describes Cochinchina as “a paradise for
tigers, crocodiles, poisonous snakes, and mosquitos
spreading malaria. The low-level land was dank and
abundant with rivers, arroyos, lakes, and pools. Its
swamps were occupied by crowded flocks of storks. The
grass which had withered in the dry season sprang up
and grew taller than a man when rains came.”*®

Generations of migrants unceasingly moved to
Cochinchina to reclaim its wilderness and made marshy
land cultivable and habitable. This reclamation
movement was mobilized by the Nguyén lords in the
17th century.

Northerners living in the immense Chinese must be influenced
by Southern and Northern physical geography:

“To show forbearance and gentleness in teaching, and not
rashly punish wrong-doing: this is the strength of Southerners.
(...) Lying on weapons and armours and dying without fear: this
is the strength of Northerners.” Zhongyong (Doctrine of the
Mean), chapter 10. TFEMAEK, F#|EE, HF %L, ()
HEFRA AR, LT Z kA (PE, BT E)

8! [Thach Phuong 1992: 44].
%2 [Son Nam 2000: 8-9].
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During the Southward march, early migrants had to
struggle continuously against beasts, crocodiles, snakes,
mosquitos, miasma and diseases. Natural conditions of
then Cochinchina enriched the Vietnamese language
with old folk songs and sayings handed down from
pioneers:

— The buzz of mosquitos is like flute sounds,
Swimming leeches look like vermicelli.
—Into devils does grass grow,

And in the field snakes can crow.

— Covered with salt water and alkaline soil,
Here and there rampage crocodiles

and slither cobras.

— One is filled with fear of crocodile bites
into the legs when rowing,

Of leeches when getting into rivers,

and of ghosts in forests.

— So strange a land is Pong Nai

with its shoaling fish in rivers,

and roaring tigers in forests.

— Here is a strange land,

So frightening is the warbling of birds

or the sudden splashing of fish.

In 1735, Nguyén Cu Trinh (1716-1767) set foot on
Cochinchina after this region had been reclaimed for
over a century, but he still sadly jotted down this line:
BRI Rk, P E R, (Lotus withers in humid air, and
broken sonneratiaceae branches fall into mud.)

His other verses:
TRABNE R KD EBERIE.

Thousands of families came to this wilderness,
Where rivers are occupied by crocodiles,
And fields are the home of snakes and tigers.

In the 19th century, after Cochinchina had been
reclaimed for 200 years, its natural conditions still
frightened French invaders. According to Son Nam,
after conquering Cochinchina, French troops were very
pessimistic because they found it impossible to settle
down. They were fearful of mosquitos, snakes, burning
sunlight and thundering rainstorms.**

(83)

How did such harsh natural conditions affect
Cochinchinese characteristics? Huynh Ltra answers,
“...with its own features, the natural environment of
Southern Vietnam [Cochinchina] created profound
impact on material and spiritual lives and the formation

: ) cg o 95(85)
of local residents’ characteristics.

Generation after generation, the characteristics of the
migrants had actively shaped those of the
Cochinchinese. These characteristics strongly showed
themselves in the second half of the 19th century.
According to HO L&, “the Cochinchinese were dynamic,
less conservative, and ready to accept the new.”™

2. SOME GENERAL CHARACTERISTICS
OF THE COCHINCHINESE

a. Open-mindedness

Speaking of the Cochinchinese characteristics, Son

% [Phan Quang 1981: 115].
¥ [Son Nam 1992: 9-10].

% [Thach Phuong 1992: 44].
% [Thach Phuong 1992: 108].
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Nam observes, “The most prominent characteristic of
early pioneers is that they loved freedom.. »(87)

Thach Phuong writes, “Settling down in a new
region, communities of migrants — through their
creativity and communication — gradually got a more
liberal and active way of thinking. Their sight of reality
became broader and was no longer limited by bamboo
hedges or dikes.”™

binh Van Hanh explains, “Living in a vast, newly
reclaimed land, pioneers were free from the rat race
common to narrow, populous areas. They became more
tolerant, broad-minded, and generous. [On their
Southward march,] constraint, rigidity, and pettiness
were left behind to create a more liberal and
unrestrained lifestyle...”®

Nguyén Vin Xuan asserts, “The biggest benefit the
Cochinchinese enjoyed was that the Confucian
education they got was less dogmatic than what was
taught in Central Vietnam. Moreover, staying far away
from the imperial court and living in a vast, fertile delta
with large orchards yielding abundant produce of high
qualilj(/,9 Ogheir emotions could be developed and enriched
alot.”

“... migrants were plain-hearted and it seems that the
farther they went Southwards, the simpler they turned
3(91)
out...

87 [Son Nam 1993: 32].

% [Thach Phuong 1992: 251].

% [Pinh Van Hanh 1999: 28].

% [Nguyén Vin Xuan 1969: 51].
I [Nguy@én Vin Xuan 1969: 53].
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“... the South was not static due to pioneers’ constant
mobility. They had to be continuously in search of
adventures in order that their lifestyle could be more
and more diversifying. It is worth noting that both the
Nguyén lords and their mandarins, born and brought up
in the newly reclaimed land full of incessant activities,
held little prejudice.”®®

e Possibly due to their openness, the Cochinchinese
felt easy about accepting an open religion like
Caodaism, whose altar presents a pantheon comprising
several founders of other religions.

b. Democracy and equality

Thach Phuong writes, “The farther they moved
southwards, the more their feudality faded and therefore
replaced by democratic and egalitarian spirits that were
realized in their rural community life as well as in their
family routines.”®

Village ties were strengthened by profound
sentimental attachment, which is also the deep root of
Cochinchinese democracy and egality. "

e [t seems that democracy and egality made the
Cochinchinese find Caodaism in harmony with their
characteristics.  Indeed, = Caodaist  high-ranking
dignitaries and ordinary adepts treat each other as
brothers or sisters. Even Caodaist deities address their
followers as younger brothers or sisters.

%2 [Nguy@én Vin Xuan 1969: 53].
** [Thach Phuong 1992: 68].
% [Nguyén Phuong Thao 1994: 11-12, 14].



Hué Khai 85

c. Hospitality, tolerance, and generosity

Concerning Cochinchinese customs, Gia Dinh thanh
thong chi (Gazetteer of Gia Dinh citadel), by an author
of the late 18th and early 19th centuries named Trinh
Hoai buc, reads, “When guests come over, the host
offers some betel and areca-nut, then a meal, and gives
a warm reception irrespective of their origins or
whether they are accquaintances or not...”"”

Up to the present day, a large earthenware jar of fresh
water along with a ladle is still seen on the threshold of
some Southerners’ houses, fenceless or fenced but
negligently closed, for passers-by to quench their thirst
in the afternoon heat.

Son Nam explains, “Always feeling lonely in the
middle of nowhere, migrants turned out very hospitable.
(...) When meeting fellow-countrymen, migrants
willingly gave them a warm welcome in exchange for
information about their native villages. Were they
strangers, the host would listen to their recounting
stories he had not ever heard about before.”®®

Thach Phuong writes, “Moreover, provided with all
the advantages of living in the new boundless land,
early pioneers were free from the rat race often found in
narrow, crowded areas. Natural conditions allowed
them to become more generous and open-minded.”®”

e To sum up, despite harsh natural conditions, the
Cochinchinese favoured by abundant resources became

% [Pinh Van Hanh 1999: 307].
% [Son Nam 1993: 33].
7 [Thach Phuong 1992: 68].
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more hospitable and free from meanness. Thanks to this
characteristic, within a few years of the foundation of
Caodaism, lots of its temples were quickly set up in
Cochinchina by voluntary followers most of whom were
not rich. Many temples were humble houses dedicated
to the newly-founded Church by their enthusiastic
owners.

d. Benevolence, righteousness honouring and
wealth disdaining

Some authors observe that the openness of
Cochinchinese villages makes the Cochinchinese lack
traditional ties with community commonly found in
Tonkinese villages.”?

Nguyén Phuong Thao asserts that Cochinchinese
villages were set up by pioneers, who did not
discriminate newcomers as Tonkinese villagers did.®”
Unfamiliar with such discrimination, villagers were
ready to leave for a new place when they found the old
one materially or spiritually unfit to live in.'*”

“In such a common situation, the tie between
villagers was neither their kinship nor a long-lasting
neighbourliness. Sharing the same plight, quitting their
native villages to live in strange areas without close
relatives, the migrants only clung to friendly,
affectionate connections with one another.” ")

“They integrated themselves into communities where

% [Can Tho 1997: 7].

% [Nguyén Phuong Thao: 1994: 11].

1% [Nguyén Phuong Thao: 1994: 13].

1% INguyén Phuong Thao: 1994: 11-12].
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righteousness bound them together for life.”'"

As migrants from all walks of life made a living in
vast and remote areas full of fatal dangers, they could
not survive without righteousness, generosity, and
benevolence."'” Cochinchinese folk verses read as
follows:

Gathering in Hué are the nobility,

While galloping to Pong Nai are migrants.
The peaceful river has become muddy,
Like difficulties of those

Whose home villages are miles distant.
Here you come, here you stay,

Until the seeds you 've sown,

Sprout from the land of our own."'*?

e. Indomitability

Of different origins, customs, occupations, social
status, races, and religions,(lo5 ) Southward migrants who
quitted their native villages to reclaim the virgin land of
Cochinchina featured, strongly and commonly, courage
and indomitability.

Tran Thi Thu Luong and V& Thanh Phuong assert,
“Basically, Cochinchinese residents were migrants from
all walks of life. Like their parents and relatives,
suffering lots of troubles and risks, they became
unsubmissive and unrestrained.”'"”

192 [Nguyén Phuong Thao: 1994: 14].

19 [Can Tho 1997: 7-8].

1% ISon Nam 2000: 7]. N.B. — Hué was the imperial city of the
Nguyén dynasty; Dong Nai, the reclaimed land.

1% [Pinh Van Hanh 1999: 27].

1% ['Tran Thi Thu Lwong 1991: 108].
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Thach Phuong writes, “Unyielding to violence, they
were ready to liberate the oppressed and rescue the
endangered.  Their principle was to observe
righteousness to show their bravery. Thus they dared
clear away the unfair, protect the weak, defend the
helpless, and support the down and out.”"*”

According to Huynh Ltra, “reclaiming a new region
full of difficulties and dangers, Cochinchinese pioneers
steeled themselves to be brave, persistent against
hardship and natural obstacles, and resistant to unjust
violence.”'"®

Gia Dinh thanh thong chi (Gazetteer of Gia DPinh
citadel) by Trinh Hoai Ptc describes Cochinchinese
men and women as those of “unsubmissive spirit,
fidelity, bravery, righteousness, and contempt for

» (109)
money”.

Nguyén Vin Xuan, a scholar born and brought up in
central  Vietnam, writes about Cochinchinese
characteristics as follows, “Despite the education
directly got from the French, Cochinchinese men
driving the latest modelled cars still wore big chignons
(...); Confucius and Mencius sayings on human duties
were frequently and fluently cited by men and women in
their daily talks. (...) Such behaviour went along with
their patriotism. For instance, when consulting Nguyén
Thanh Tiéu La in Thang Binh prefecture about a plan
for restoring national independence, Phan B¢i Chau
was advised to recruit his human resource in

%7 [Thach Phuong 1992: 68].
1% [Thach Phwong 1992: 37-38].
1% [Thach Phuong 1992: 68].
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Cochinchina (...). Returning from France, Phan Chu
Trinh first set foot in Saigon before heading for his
home province in central Vietnam. (...) However, he
breathed his last in Saigon, failing to see his native
village again. His funeral, held by the Cochinchinese,
might be the biggest one never seen before...” "'

e Perhaps the above-mentioned Cochinchinese
characteristics helped a newly founded religion like
Caodaism develop rapidly. Although French colonialists
regarded this belief as une société secréte (sic) and any
meeting comprising over 20 people required an official
permit, the Cochinchinese bravely attended Caodaist
spirits-evoking seances and rituals en masse.

Many people fervently donated their land and houses
to building Caodaist temples. And as a result, within a
few years after its birth, Caodaism had temples and
followers all over Cochinchina.

Kept at the National Archives Centre 2, records under
the French Governors of Cochinchina provide proofs of
how unsubmissive and indomitable the Cochinchinese
were, and how they honoured righteousness and
disdained money.

For example, submitting the Declaration of Caodai
foundation dated 7 October 1926 to Le Fol, Acting
Governor of Cochinchina, Lé Van Trung on behalf of
his fellow followers, politely and proudly wrote:

“On behalf of the majority of the Vietnamese (...), we
who signed hereunder are honoured to declare that we
will diffuse this sacred teaching to the whole humanity.

"9 Nguyén Van Xuan 1969: 58-59].
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“... those who signed hereunder ask you to receive
our declaration oﬁicially}’(l 11)

binh Van Hanh asserts that Cochinchinese people’s
characteristics “help them and other ethnic groups
engage in acculturation and impact one another.”''?

To sum up, the Cochinchinese characteristics are
open-minded, liberal, democratic, egalitarian, hospitable
and indomitable. These features “did not just come into
being overnight, but took shape after centuries of
forging the pioneers throughout their reclamation.” "
These characteristics might be regarded as one
favourable precondition for the birth of Caodaism in
Cochinchina.

VI. SPIRITUAL NEEDS
OF THE COCHINCHINESE

Influenced by the Three Teachings (Buddhism,
Daoism, Confucianism), according to Son Nam,
Cochinchinese residents “have built up a spiritual life
that is quite warm, egalitarian and based on the
brotherhood and loyalty to one another in times of
trouble. Actually, the Three Teachings have crystallized
into the Cochinchinese lifestyle.”"'¥

"1 “Au nom de trés nombreux Annamites (...), les soussignés ont
I’honneur de venir respectueusement vous déclarer qu’ils vont
propager a I’humanité entiére cette Sainte Doctrine.

“... les soussignés vous prient de recevoir officiellement leur
déclaration.” [Lé Anh Diing 1996: 169, 172].

"2 [Pinh Van Hanh 1999: 29].

"3 [Thach Phuong 1992: 68].

14 1Son Nam 1971: VI].
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His opinion is quite right. However, through the
analysis of the setting of Cochinchina in its early days
of reclamation, the impact of the Three Teachings was
widespread but unnoticeable. In fact, the Three
Teachings were not leading the migrant spiritual life in
Cochinchina on the whole.

1. CONFUCIANISM

In Son Nam’s opinion, Cochinchina was a new land
where “Confucius was not well-known; if any, this sage
was not much respected.”'"> However, Confucianism
still ~ “permeated  slightly —among the common
people” " Tts impact on Cochinchinese lifestyles and
their way of thinking was not so strong as that on
Tonkinese and Annamese (i.e. Northern and central
Vietnam) because indomitable migrants tended to
demolish every binding form of old social conventions
and practices.

2. BUDDHISM

The profound Buddhist teaching began to decline
more and more from the 15th to the early 20th century.
Settling in a newly reclaimed land full of hardship,
lacking genuine religious guidance, rebellious souls
were apt to cast off their poor remaining knowledge of
Buddhism on the Southward march. Pinh Van Hanh
observes, “Buddhism, therefore, was short of suitable
circumstances to permeate through the spiritual life of
most peasants.” "

15 1Son Nam 2000: 58].
16 [Son Nam 2000: 60].
"7 [Pinh Van Hanh 1999: 34-35].
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Son Nam outlines a Buddhist setting in the new land
as follows, “Buddhism should be suitable for illiterate
people. Thus, its essence was blended with folk beliefs
and Daoist spells and mantms(llg); “... Daoist gods like
Local Princess, Guanyu (War Lord) were worshipped in
pagodas""®; “Formerly, pagodas did not strictly belong
to a particular school™; “Pagodas in a newly
reclaimed land generally did not attach importance to
training qualified monks but focussed on rituals in order
to spread ethical concepts, karmic retributions, nirvana,
Western Buddhaland, and hell. Rituals should fit folks

as much as possible.” 'V

In his stories such as Huwong riung Ca Mau (The scent
of Ca Mau forests), Vach mot chan troi (Opening a new
horizon), Hai c6i U Minh (The two worlds of U Minh,
i.e. Upper and Lower U Minh in Ca Mau province), Son
Nam vividly portrays harsh and risky life of migrants in
Cochinchina: they had to eat everything they got, even
snakes or turtles, and fight against boas, boars, tigers,
and crocodiles, etc. By a fire to ward off mosquitoes, a
bottle of rice alcohol was the simplest way to help
migrants forget their sorrow and solitude in the middle
of nowhere. In such a situation, how could pioneers
observe some Buddhist precepts (not to kill, not to eat
meat, not to drink liquor)?

3. DAOISM
Like Confucian metaphysics and Buddhist mahayana,

8 [Son Nam 2000: 70].
"9 1Son Nam 2000: 66].
120 1Son Nam 2000: 71].
121 [Son Nam 2000: 66].
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Daoist philosophy of nonaction (wuwei) and tranquility
was too profound to fit migrants’ souls in early times of
Cochinchinese reclamation. Cochinchina became a
fertile ground for variations of folk Daoism. According
to Son Nam, “the masses did not use the exact term of
Daoism  or distinguish  between Daoist sects.
Immortality cult was the common name instead.”"*®

Folk Daoism could attract peasants and assemble
forces to fight against foreign invaders, cruel landlords
and village tyrants. Chinese immigrants brought with
them the tendency to set up secret societies in order to
protect their colonies or engage in political activities.
Heaven-Earth Society was an example.

In the late 19th century, folk Daoism and its
variations became the mainstream of fervent spiritual
activities in Cochinchina and had close connection with
patriotic movements against the French colonialism.

4. CATHOLICISM

According to Huynh Lua, “a group of Vietnamese
migrants, most of whom were Catholics, fled from
religious persecution and settled down in Cai Mon and
Cdai Nhum in the early 19th century. Later, some of them
went to Soc Sai, Ba Vac, Pang Tra Thom and Mo Cay
after local Khmers had left these places.”'*

Céi Mon used to be of Vinh Long province; today it
1s in Vinh Thanh commune, Cho Lach district, Bén Tre
province. According to another source, Catholicism has
been in Cdi Nhum (Long Théi commune today, Cho

122 1Son Nam 2000: 60-61].
' [Huynh Lira 1987: 53].
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Lach district, Bén Tre province) since 1731
(www.bentre.gov.vn).

According to Hall, in Hon Pat (Ha Tién province) in
the second half of the 18th century, there was a small
Catholic bamboo chapel for some forty seminarists from
Vietnam, China, and Siam (Thailand). Pierre Joseph
Georges Pigneau, a French priest, came there in
1765.1129

Son Nam adds that many Catholics escaping from
persecution came to Hau Giang area and settled in Cai
Poi and Cu Lao Giéng (1778), Bo Ot (1779), and Nang
Gu (1854).11%)

Cu Lao Giéng is an islet in the middle of the Tién
river, of T4n My commune, Cho Mdi district, An Giang
province. There the French built a church used as a
Catholic seminary until 1946, and a convent also used
as an orphanage and old-age home operated by nuns of
the Providence order.

According to a report dated 14 December 1934 sent
to the Governor General of Indochina by Cochinchinese
Governor Pages, Catholicism was introduced to
Vietham in 1596 by Portuguese Dominican
missionaries, who were followed by French Jesuits. In
1924, there were about 80,000 Catholics in
Cochinchina, 156 parishes, 38 French missionaries, and
28 Vietnamese priests.'*®

However, as remarked by Tran Thi Thu Lwong and

124 [Hall 1997: 630].
125 [Son Nam 1959: 59].
126 ['Werner 1976: 5], footnote 5.
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Vo Thanh Phuong, “despite the fact that numerous
Catholic communities existed in Vietnam in the 19th
century, and that a number of Catholics fled to the
Mekong Delta due to the Nguyén dynasty’s prohibition
against Catholicism, the influence of this religion was
not strong enough.”'*"

Dinh Vian Hanh estimates, “Throughout a long period
of time, inhabitants of the South [Cochinchina] had been
affected by neither governing ideology nor leading
religion. Instead, they were influenced simultaneously
by various religions and thoughts, new and old.”'*®

As emphasized by Dinh Van Hanh, migrants and
pioneers were in great need of religions and spiritual
life; nevertheless, due to various reasons, available
religiglggs) and ideologies at that time failed to meet their
need.

5. IDEOLOGICAL GAP

binh Van Hanh’s above-mentioned opinion is shared
by other authors. Son Nam writes, “Generally speaking,
under the French colonialists’ dominant rule, Southern
[Cochinchinese] inhabitants adapted themselves to the
situation and old ideologies had lost their vitality.”"*"

On the expression of the Cochinchinese’s spiritual
need in the late 19th century, some authors merely
regard it as “a psychological gap” urging them to look
for a new religion.*" Nevertheless, Jayne Susan

27 [Tran Thi Thu Luong 1991: 42].
128 [Pinh Van Hanh 1999: 37].

12 [Pinh Vin Hanh 1999: 37-38].
130 [Son Nam 2000: 58].

B Nguyén Phuong Thao 1994: 28].
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Werner exactly names it an ideological gap in
Cochinchina before the 20th century: “There had been a
decline of Buddhism and Confucianism, leaving a
cultural vacuum propitious to the creation of new
doctrines aimed at the renewal of Vietnamese
culture.”??

That gap resulted from the fact that Cochinchina had
been conquered and turned into a French colony.
Werner writes, “... the decline of Confucianism and
Buddhism following the French conquest. Learned
Buddhist and Daoist practitioners were practically
nonexistent in the south in the 1920s. Confucianism had
lost its force as a political and social doctrine, although

it continued to have some appeal as the basis for family
morality in the 1920s and 1930s. A(133)

6. THE BIRTH OF CAODAISM MET
COCHINCHINESE PEOPLE’S SPIRITUAL NEED

Pointing out the ideological gap in Cochinchina in the
early 20th century, Werner explains why Caodaism
strongly appealed to Cochinchinese inhabitants:
“Indeed, the Cao Dai cult can be seen in part as an
attempt to revitalize the Buddhist faith — traditional
religious leaders such as ‘Buddhist’ monks, Daoist
priests, and Minh sect practitioners flocked to
Caodaism when it was first founded. Cao Dai
organizers also used Buddhist pagodas for their
services throughout Cochinchina, before their own
temples were built, and some of the bonzes who headed
these pagodas converted to Caodaism. In areas swept

132 ['Werner 1981: 56].
133 [Werner 1981: 13].
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by Caodaism, pagoda congregations were known to
switch en masse to the sect.”"*¥

e In short, in the new land of Cochinchina — despite
the presence of local ethnic groups’ indigenous beliefs,
of old-age religions brought southwards by migrants,
and of Catholicism introduced by Europeans — the
Cochinchinese’s soul was occupied by a void due to a
spiritual need unsatisfied.

The Cochinchinese in the early 20th century really
needed another expression of spirituality, newer but not
completely strange, which they did not feel allergic to or
unfit for. To fill that ideological gap, the Cochinchinese
could find many values in Caodaism, new but familiar,
mysterious but friendly, simple but well-organized in a
colourful form.

That is why the Cochinchinese followed Caodaism en
masse as soon as it came into being although its
founders were not professionally trained missionaries.
Indeed, most of the earliest Caodaist apostles were from
many social strata, of different educational
backgrounds, and they had never taken any seminary
courses before their fervent missionary work.

VII. CONCLUSION

The above overview certainly cannot describe all
relations between natural, social factors in Cochinchina
and the birth of Caodaism in the region. The main points
of this thin monograph can be summed up as follows:

— Cochinchina was a new, open and dynamic region

134 [Werner 1981: 13].
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where Western and Eastern cultures, and where
different ethnic groups, religions and beliefs converged.

— Living in a multi-cultural environment, the
Cochinchinese developed their own characteristics
which were equalitarian, democratic, open-minded, and
keen to accept the new.

— Cochinchina and its people were, therefore, ready
to absorb and support the new, especially when the new
was not only familiar to their mentality but also able to
fill their ideological gap in the early 20th century.

Founded in Cochinchina in such a historical, natural
and social context, Caodaism soon attracted the
Cochinchinese en masse within a short period of only a
few years.

It is worth noting that the Cochinchinese’s zeal for a
new religion like Caodaism possibly reflected their
subconscious desire to escape from traditional moulds
of old-age cultural mainstreams to find a new horizon.
Caodaism, however, did not encourage its followers to
cast off tradition in exchange for moderninity.

In other words, Caodaism provides a renovation
based on sieved traditional values:

It’s Me [God] who came to Vietnam,

On this soil,

To sow the seed of Caodaism,

Water and fertilize the existing Three Teachings
tree,

And better its foliage,

To help Man harmonize with the Dao."*>

B3 ITGST 1966-67: 34].
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As a young religion founded on the soil with long-
established ones which deeply impacted the Vietnamese
historically, culturally, and psychologically, Caodaism
developed its own approach by basing the modern on
the tradition and Vietnamizing foreign cultures to make
them suitable for Vietnamese mentality:

Embracing, profound and comprehensive,

The teaching of Caodaism with its new thoughts,
Has gone into the ancient religious legacy,
Given its sound foundation.>®

To turn Cochinchina into a fertile region like present-
day southern Vietnam, it took some 300 years for
generations of pioneers who had to fight unceasingly
against wild beasts and harsh natural conditions to
survive and develop the new land for their posterities to
enjoy fresh water, sweet fruits, and immense rice fields.

Of those 300 historical years, Caodaism covers less
than one third. Innumerable hardships and perilousness
suffered by Caodaist founders are possibly not much
different from those endured by generations of pioneers
in Cochinchina. They all yearned to open a bright
horizon for their descendants.

To some extent, surveying Cochinchina helps to
understand better the beginnings of Caodaism, a belief
imbued so much with the national spirit.

Bibliography
See page 47
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CAC KINH SACH PA PUQC AN TONG

bai Gidc Thanh Kinh va Kinh Thianh Gido Phap
bai Thira Chon Gido

Béo Phdp Chon Kinh

Quan Am PhS Chi€u Phap Bio Tam Kinh
Khuyé&n Nit Hoi TAm

Pia Miu Chon Kinh

Thuyé&t Pao: Chit TAm, Tinh Thuong, Ngoc Kinh
Thanh Gido Suu T4p tif nim 1965 dén ndm 1971
Nt Trung Tung Phéan

Kinh S4m H6i

Thénh 4nh Quan Thé Am Bd Tat

Ngoc Minh Kinh

Gido boan Nir Gi6i

Tu Chon Thiép Quyét

Thanh Pitc Chuyén Mé

Thanh Bic Chon Kinh

Thanh Ptic Chon Truyén Trung Pao

Kinh Binh Minh Pai Pao

Hoi Duong Nhon Qué va Ngoc Lich Minh Kinh
That Chon Nhon Qud

Thanh Huan Hiép Tuyén (Quyén I & Quyén II)
Huan T Ditc Chi Ton Ngoc Hoang Thugng D&
Pao Phdp Bi Gidi

Tam Thtra Chon Gido

Kinh Phdp Hoa

Kinh Thién Bia Bat Duong

Tu Tuéng Pao Gia (Han Sinh tuyén, Lé Anh Minh dich)
Ngd Vin Chiéu — Ngudi mon dé Cao Pai diu tién
(Hué Khdi — Sdch song ngit Viét Anh)
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O

Bbi Dudng Pitc Tin (Ngoc Gido hitu Biii Vin Tam)
Long Con Tin Pang Cao Pai (Hué Khdi)

Co Duyén va Tudi Tré

(Thuogng Gido hitu Pham Vdn Liém)

Pat Nam Ky — Tién dé vin héa m3 dao Cao Pai
(Hué Khdi — Sdch song ngit Viét Anh)

PON POC:

Pat Nam Ky — Tién dé phap Iy m3 dao Cao Pai
(Hué Khdi — Sdch tam ngit Viét Anh Phdp)

102 D4t Nam Ky / Cochinchina — Cultural precondition

CHUNG TAY CONG QUA PHAP THI

Theo kinh Tam Nguon Gidc Thé (Chi€u Minh
DPan, Can Tho: Nha in Phuong Nam, do Tién bdi
Cao Triéu Truc 4n tong), trong dan co ngay 02.11
Tan Mui (th Nam 10.12.1931), ddc Théan oai
Vién tran Quan Thinh D& Quéan giing day nhu
sau (tr.36):

“Pham nguoi tu hanh ma ddt ddng mot bo kinh
sdm ma khuyén chiing lam lanh thi nguoi dy ddng
thanh tién. Con nguoi van chuong qudn tu ma lam
dang mot pho sdch day ching ludn thuong dao ly
thi nguoi dang thanh thdnh.”

Trong dan co tai thdnh tinh Ngoc Minh Dai,
ngay 23-12 Ky Diu, thd Sau 30-01-1970, bic
Gido tong Pai dao Thai Bach Kim Tinh day:

“Hon mét lan, Ban Pao c6 ndi rang bé' thi thuc
phdm cho nguoi déi long la mot nghia cit tiv thién
c6 phudc ditc cong qud, nhung bé thi 10i dao diic dé
gidc ngd nguoi déi kém vé mdt tinh than lai cang
phiic diic, cong qud trong dai hon.”

Thanh gido soi roi cho moi ngudi thdy ring
ti€p tay phd truyén vin héa dao didc siu rong trong
x4 hoi nhan sinh d€ gép phan xay dung cudc ddi
tré nén thuan luong thianh thién 12 mot viéc rat
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quan trong, rit cao quy. Th& nén kinh sich Tam
Gido xwa nay ludn day nhin sanh hdy biét lam
phép thi.

Tuy nhién, mdt ngudi ma mudn in cd ngan
cudn 12 mot diéu khé, nhung néu nhiéu ngudi, moi
ngudi mét it cing nhau gieo cAy phuéc dién thi
viéc 16n 4t thinh ma khong ai cdm thidy qud stc.

Néu Qui vi phdt tAim muén cong qui an tong
kinh siach khuyén thién trong tudng lai, chi phi€u
xin d& “Thién Ly Biu Toéa” vdi ghi chd “Kinh
sdch”, va gbi vé:

THIEN LY BUU TOA
12695 Sycamore Ave
San Martin, CA 95046. USA
bién thoai lién lac: (408) 683-0674

Qui vi s& dugc bién nhan d€ khai khau trir tién
cong qua vao thu€ Igi tic cudi nim theo luat 1€
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